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SAINT BRUNO’S OWN WORDS 

Sermons of Reverend Father 
Dom André Poisson for the 9

th
 Centenary 

of the Arrival of Saint Bruno at Chartreuse, 
Given at La Grande Chartreuse, 1983-1984 

Part 1: Sermons I-V (1983) 

N 

FOREWORD 

The General Chapter has recognized Saint Bruno’s role as the media-

tor of grace with respect of his sons. He discharges this function in 

the first place by his prayer, his transparence in the presence of the 

living God, Whose luminosity he reflects in the secret places of our 

hearts and in the very life of the Order. But have we not sometimes 

certain tendencies to underestimate the other message which he never 

ceases to pass on to us: the letters, literally written by his hand, in 

which his heart expresses itself with all freedom and truth? 

Upon these letters there have been learned studies in the past and no 

doubt there will be more to come in the future. They are of value as 

they incite to penetrate into the intentions of our Blessed Father. 

But they do not exhaust the possibilities which present themselves to 

us for sitting at his feet. For just as learned exegesis prepares us for 

lectio divina, both simple and appetizing of the Word of God, so side 

by side with the technical studies of the letters of Saint Bruno we are 

summoned to lectio divina of this utterance of the word of God which 

they represent for us. 

It is a personal contact which each one of us ought to seek in the si-

lence of the cell according to his personal attractions and the move-

ment of grace. Would that each one of us might from time to time re-

turn to these letters in order to remain close to this source of living 

water in all its irreplaceability which Providence has placed at our 

disposal. 
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It is in this spirit that the Sermons addressed to the Chapter of the 

Grande Chartreuse, from the feast of Saint Bruno in 1983 until that of 

Saint John the Baptist 1984, have taken as their guiding line the let-

ters of Bruno, not in order to use them as a systematic course of read-

ing, but to allow oneself to be directed by themes which seem today to 

correspond with very real needs. 

By way of brotherly sharing, and in homage to our Spiritual Father, I 

transmit them to the whole Order, not by way of an official indoctri-

nation, but as an encouragement addressed to each one of us that we 

should pay ever greater heed to the advice given us in the Customs of 

Guigo, “Do not rest content with the above examples in praise of our 

vocation; gather together many more…,”* by reading with your own 

heart everything that Saint Bruno says to it even today. 

(signed) Fr. ANDRÉ
†
 

 

 

                                                      
*
 Statutes of the Carthusian Order (abbreviation St), 2.12. 

†
 Dom André Poisson (1923-2005), was Prior of La Grande Chartreuse and Superior 

General (“Reverend Father”) of the Carthusian Order from 1967 to 1997. He was 

Prior of the Charterhouse of the Transfiguration from 1997 to 1999, and Vicar of 

the Nuns of the Charterhouse of Vedana from 1999 to 2001. 

LA GRANDE CHARTREUSE AT 

THE FOOT OF THE ALPS OF 

THE MONT-BLANC; 
 

BOTTOM: 
THE GREAT CLOISTER 
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LETTERS OF SAINT BRUNO 

1. TO RAOUL LE VERD, 
PROVOST OF THE RHEIMS CHAPTER 

1. To the Venerable Raoul Provost of Rheims in a spirit of most pure 

charity Bruno addresses his salutations. 

In you there shines the fidelity of an old and solid friendship, all the 

more remarkable and more worthy of praise that it is more rare to encounter 

it among men. Despite the distances and periods of time which have separat-

ed us, never for a moment has your affection come to the point where it 

could feel itself cut off from its old friend. The profound gentleness of the 

letters in which you have told me once again of the tenderness of your 

friendship, the generous benefits bestowed with such prodigality upon my 

person as also upon Brother Bernard on my behalf, and many further signs 

beyond, all these things give further proof. My gratitude is certainly not at 

the height which you would deserve, but it gushes from the crystalline 

sources of affection and as a reply to such overwhelming kindness. 

2. A traveler, who on other occasions proved sufficiently reliable, has 

left quite a long time ago as bearer of a letter I was sending to you. As he has 

never yet reappeared, it seemed to me reasonable to send a member of our 

community in order to keep your charity informed of what is happening to 

me. In writing I can no longer keep abreast of it, by verbal reports he will be 

able to give it to you more in detail. 

3. May your dignity be aware—for perhaps it is not a question of indif-

ference for you—that my bodily health is good (if only it were the same for 

the soul!); for everything that concerns external matters all goes as well as 

one could wish. But in very truth I am waiting in persevering prayer a ges-

ture of the divine mercy which would heal all my interior miseries and satis-

fy my desires. 

4. I am in Calabria with certain brothers, men of religion some of whom 

are highly cultivated, who constantly mount a holy guard while waiting the 

return of their Master so that they can open up for Him as soon as He 

knocks.
*
 I live in a wilderness far removed on all sides from dwellings of 

men. On its charm, its wholesome and moderate air, the vast and agreeable 

plain which stretches itself out between the mountain ranges, with its grassy 

meadows and its flowering pastures, how can one make worthy comment. 

                                                      
*
 See Luke 12:36. 
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The perspectives of the hills, which climb gently on all sides, the shady se-

crets of the valleys, where there is all the abundance of streams you could 

want, trickling waters and springing freshets, who would dare to describe 

them, not to mention well-watered gardens and orchards planted with various 

trees. 

5. But why spend my 

time on all that? For the wise 

man quite other are the pleas-

ures, infinitely sweeter and 

more valuable because of di-

vine origin. After all, when the 

rigor of regular discipline and 

spiritual exercises impose bur-

dens on souls too fragile, the 

latter finds relief and repose in 

these charms. For the bow in 

fact by remaining too bent 

without relaxation loses its 

strength and is no longer fit for 

use. 

6. What benefits and di-

vine exultation the silence and 

solitude of the desert hold in 

store for those who love it, 

only those who have experi-

enced it can know. 

There alone can ardent 

men enter as much as they 

want into themselves and stay there, giving vigorous growth to their virtues, 

and with delight nourishing themselves on the fruits of Paradise. 

There alone does one seek actively for that eye whose clear gaze 

wounds with love the Heavenly Spouse, the pure and transparent love which 

sees God. 

There alone we can observe a busy leisure, and rest in quiet activity. 

There also, God crowns His athletes for their stern struggle with the 

hoped-for reward: a peace unknown to the world, and joy in the Holy Spirit. 

For she is that fair Rachel in all her elegance, the one whom Jacob pre-

ferred even if she gave him fewer children than Leah, the mother of more 

children despite her dim eyes.
*
 Indeed the offspring of contemplation are less 

                                                      
*
 See Genesis 29:17-18 
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numerous than those of active life; nevertheless Joseph and Benjamin are 

preferred by their father to their other brothers.
*
 

It is the better part chosen by Mary of which she will not be deprived.
†
 

7. For she is the lovely Shunammite, the only maiden reserved through-

out Israel to embrace to her bosom the aging David and to restore his waning 

affection.
‡
 

 

And you, my very dear Brother, do you not love her above all else, so 

that grasped in her embrace, you are burning with a love quite divine. If ever 

a desire for contemplation sprang up in your soul, immediately that seductive 

and caressing cheat, which is the glory of the world, would fill you with dis-

gust, and riches so overladen with cares, so burdensome for the spirit, would 

find themselves effortlessly cast aside, and pleasures themselves would grow 

repugnant, for they are no less harmful to the body than to the soul. 

8. In your wisdom you are not unaware Who has said, “If anyone loves 

the world and that is in the world, that is to say sensual lust, the enticement 

for the eyes and a pretentious life—the love of the Father is not in him.”
§
 

And similarly “Whoever wants to be a lover of the world makes himself an 

enemy of God.”
**

 But then is there a worse disorder, a similar manifestation 

of a spirit out of order and in a state of collapse, an attitude more deadly or 

                                                      
*
 See Genesis, passim. 

†
 See Luke 10:38-42. 

‡
 See 1 Kings 1:2-3. 

§
 1 Jn 2:15-16. 

**
 James 4:4. 
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more lamentable than to rise up against Him Whose power is irresistible and 

Whose justice is certain, and to wish to declare war on Him? Are we stronger 

than He is? Today His goodness invites us without ever wearying to show 

ourselves penitent, but does that mean to say that He will not in the end pun-

ish the insult committed by scorning this offer? What could be more contra-

ry, more opposed to reason, to justice, to nature, than to love the creature 

more than the Creator, to pursue passing advantages rather than eternity itself 

or things terrestrial rather than celestial? 

9. What are we then to do, O my well beloved friend? What if not to be-

lieve in the divine counsels, to believe in that Truth itself which can never 

deceive? It in effect gives this advice to the entire world, “Come to Me, all 

who labor and are heavy laden, and I will give you rest.”
*
 Is it not a ghastly 

and useless torture to be tormented by ones desires, to be constantly bruising 

oneself against the cares and anguish, the fear and suffering caused by these 

desires? What burden is heavier than that the weight of which drags down 

the spirit from the summit of its sublime dignity towards the lowest depths of 

total wickedness? Flee, O my dear brother, flee from all these troubles and 

anxieties, and pass from the storms of this world to the repose and security of 

the harbor. 

10. In your prudence you well know what Wisdom itself has said, 

“Whoever of you does not renounce all that he has cannot be My disciple.”† 

That it is noble, useful and pleasant to stay firm in its school under the guid-

ance of the Holy Spirit, and there to learn the divine philosophy which alone 

bestows true happiness, is this not clear to all? 

11. So it is therefore of the highest importance for you to examine the 

situation with all possible wisdom and prudence. If the love that God be-

stows on you does not attract you, if the allurements of such rewards do not 

undermine your resistance, do at least allow yourself to be convinced by the 

fear of an inescapable punishment. 

12. You know the obligation which binds you, and to Whom you are so 

bound. Almighty and awe-inspiring is He Whom you have made a vow to 

give yourself as an offering agreeable in His eyes: you have not the right to 

break down on that word you have pledged to Him and it is not to your inter-

est to do so for He cannot tolerate that men should fool Him with impunity. 

13. You, whom I love, will recall. One day we were both together with 

Fulk One-eye in the little garden belonging to Adam’s house where I was 

then lodging. The deceitful pleasures, the perishable riches of this world, and 

the joys of unending glory were, it seems to me, the subject of our conversa-

                                                      
*
 Matthew 11:28. 

†
 Luke 14:33. 
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tion. At that moment, on fire with divine love, we have promised and made a 

vow, and decided to leave without delay this fleeting world to put ourselves 

in pursuit of the eternal realities and to accept the monastic habit. All this 

would have been done at once had not Fulk then left for Rome. We put off 

the execution of our plan until the 

time of his return. He was delayed, 

other motives came into play, 

courage cooled off and fervor 

waned.  

14. What is to be done, my 

very dear friend, if not to discharge 

yourself as soon as you can of such 

debt, if for so grave and so pro-

longed a breach of your word you 

do not wish to incur the wrath of 

the almighty God, and thereby 

atrocious sufferings? What great 

men of this world would indeed 

allow any one of his subjects to 

cheat him of a gift he had promised 

to make him, especially if he at-

tached exceptional value to it? So I 

ask you to put your confidence not 

in my words, but rather in those of 

the Psalmist or indeed of those of the Holy Spirit, “Make and keep vows to 

the Lord your God. May all present bring gifts to this awesome God, Who 

checks the pride of princes, inspires awe among the kings of earth.”
*
 You 

hear your God, you hear Him Who fills with terror and cuts short the breath 

of princes. You hear Him Who fills the kings of the earth with terror. Why is 

the Holy Spirit so insistent if not to persuade you to fulfill the vow which 

you promised? Why fulfill only with regret what will not involve you in any 

loss or diminution of your assets? It is you who will find therein the greater 

advantages and not He Whom you will be paying His dues. 

15. May the deceitful charms of wealth so incapable of banishing un-

happiness no longer retain you, nor the dazzle of your position as Provost 

which it is so difficult to perform without putting your soul in grave danger. 

For you find yourself established as the custodian of other men’s property 

and not its proprietor; if you divert it to your own personal use—please do 

not allow my language to irritate you—it is no less odious than unjust. If 

luxury and splendor allure you and you keep up a household of considerable 

                                                      
*
 Psalm 76:12-13. 

SAINT BRUNO AND HIS COMPANIONS 
IN THE GARDEN OF THE HOUSE OF ADAM 

BY A CARTHUSIAN MONK 
FRANCE, 2OTH CENTURY 
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magnificence, are you not going to be obliged to make up for the insufficien-

cy of the income which you have earned by honest means, to find methods of 

depriving some of what you are giving to others? To do so is neither moral 

nor to show oneself generous, for nothing is generous unless it is basically 

just. 

16. I would like to see your love convinced of one thing, My Lord the 

Archbishop has great confidence in your advice and gladly leans on it. It is 

easy enough to give advice not all of which is right or useful, and the thought 

of the services you render him ought not to prevent you from giving to God 

the tenderness you owe Him. This tenderness the more just it is, the more it 

is useful. 

Yes, what is there so just and so useful, in other words what is there in 

human nature so deeply rooted and so profoundly adapted as loving the 

good? What other good can compare with 

God? Indeed, what other good is there be-

sides God? 

What is more, in the presence of this 

Good, Whose incomparable brilliance, 

splendor and beauty can in some small 

measure be experienced, the holy soul is 

inflamed by the fire of love, “My soul 

thirsts,” it says, “for the strong living God; 

when shall I come and appear before the 

Face of God?”
*
 

17. I hope, dear brother, that you will 

not disdain this friendly reminder or turn a 

deaf ear to the words of the Holy Spirit. I 

hope, beloved friend, that you will grant my 

desire and my prolonged period of waiting; that my soul be released from the 

torture of anxieties, cares and the fear it suffers on your behalf. For if it hap-

pened to you—and may God preserve you from it—that you left this life 

before fulfilling your vow, you would leave me a prey to constant sadness, a 

broken man without the consolation of any hope. 

18. That is why I am anxious to influence you by my insistence: on the 

occasion for example of a pilgrimage to Saint Nicholas, be kind enough to 

come as far as me. You will then see someone who is fond of you with an 

unequalled affection. We shall be able to discuss with each other our affairs, 

our manner of religious life and our common interests. I have confidence in 

                                                      
*
 Psalm 41:3 Vulgate, Douay-Rheims Bible; Psalm 42:3 New American Bible. 
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our Lord that you will not regret having braved the fatigues of such a jour-

ney. 

19. I have overstepped the normal limits of a letter; as I am not able to 

address you side by side, I shall at least have spent longer with you while I 

was chatting to you. 

Keep out of all danger, my dear Brother; don’t forget my advice and 

keep well. This is my most fervent wish. 

Send me a copy of the life of Saint Remigius, I beg of you, for it is im-

possible to get it down here. 

Farewell. 

N 

2. TO HIS SONS AT CHARTREUSE 

A letter that our Venerable Father Bruno wrote in a hermitage in Ca-

labria known as The Tower, and which he addressed to his Sons at Char-

treuse. 

To his sons so dearly beloved in Christ, Father Bruno sends his greet-

ings in our Lord. 

1.1. I have learned the inflexible strictness of 

your prudent and truly praiseworthy observance 

thanks to the detailed and kindly-intentioned re-

port which our only too happy Brother Landuin 

has given me. I have heard him recount to me your 

holy love and your unflagging zeal for purity of 

heart and for virtue in all its forms. For all of 

which my spirit exults in the Lord.
*
 

1.2. Yes indeed I exult, I feel myself led on 

to praise the Lord and to thank Him and yet never-

theless my sighs are of the bitterest. I exult, it is 

true, as indeed it should be, to see your virtue mul-

tiplying and bearing fruit, but I suffer and blush at 

remaining fruitless and slack, and lying in the 

shame of my sinfulness.  

1.3. So, rejoice, my very dear brothers, in your fortunate fate and the 

abundance of graces which God has lavished on you. 

                                                      
*
 See Luke 1:47. 
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Rejoice also in having escaped from the tossing waves of the world and 

from all their dangers and shipwrecks. Rejoice in having entered into posses-

sion of rest and security at having been able to cast anchor in the most hid-

den of harbors. 

1.4. Many would want to arrive at your goal; indeed many make every 

effort to attain to it without ever getting there; finally, many after having got 

there are not admitted, because Heaven has not granted such a grace to any-

one of them. Therefore, my brothers, count it a certitude, proven time and 

time again: whoever has once experienced such an enviable good, and sub-

sequently lost it for whatever reasons, will grieve over his loss to the end of 

his days, if he has any regard or concern for the salvation of his soul. 

* * * 

2.1. With reference to you, my dearly beloved lay brothers, I say “My 

soul magnifies the Lord,”
*
 for I witness how his measureless mercy came to 

rest on you, when I hear how your Prior and 

beloved Father, who is so proud and happy 

on your account, recount it all. 

2.2. I too am full of joy to see how in 

your case, who know neither how to read or 

write, the almighty God writes with His 

own finger in your hearts the love and 

knowledge of His holy law. Yes, you show 

forth by your acts what you love or what 

you know when you practice true obedience 

with all prudence and generosity. It then 

becomes apparent that you know how to 

gather the infinitely sweet and life-giving 

fruit of what God is writing in you. 

2.3. This genuine obedience which 

you practice is the accomplishment of the desires of God; at the same time it 

gives access to the complete submission according to the Holy Spirit of 

which it is the distinctive sign. It cannot exist without much humility and an 

exceptional abnegation. It is always accompanied by a very pure love of the 

Lord and authentic charity towards our fellow men. 

2.4. So, my dear brothers, abide in that which you have attained, and 

flee as from the plague that baneful crowd of would-be monks. They scatter 

everywhere their bits of writings, muttering things they neither understand 

nor like and which they contradict by their words no less than by their acts. 

                                                      
*
 Luke 1:46. 
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Idle wanderers from place to place, they turn themselves into slanderers of 

anyone who leads a good and religious life. While obedience and all forms of 

discipline are detestable to them, they consider themselves worthy of all 

praise if they have destroyed the character of those who have deserved it. 

* * * 

3.1. I wanted to keep brother Landuin near me because of his serious 

and numerous ailments. But for him there can be no question of recovering 

health, joy, life or anything else of value far away from you all; and he re-

fused. His abundant tears and repeated sighs gave ample testimony of how 

much you count for him and with what flawless love he cherishes you all. 

And so I did not wish to compel him, 

so as not to hurt anyone: neither him-

self nor any one of you who are so dear 

to me by reason of your virtues. 

3.2. And so, dear brothers, I warn 

you quite frankly, I beseech you and I 

insist: give active proof of the love you 

cherish in your hearts for him, your 

Prior and most dear Father; with all 

delicacy and affectionate care obtain 

for him everything that his various 

infirmities require. 

3.3. It is possible that he will re-

fuse these affectionate services and 

that he will prefer to place his health 

and life at risk rather than to fall down 

in any way from the strictness of ob-

servance. There is no question of ac-

cepting this. Perhaps he will be 

ashamed if he, the leader of the com-

munity, is to find himself at the bottom in this respect, and he would be 

afraid if through his fault anyone of you should fall into a relaxed way of 

life, but in my opinion there is nothing to be feared on this side. 

3.4. As I do not at all want you to be deprived of such a grace, I author-

ize you to take my place, so that you can with all respect oblige him to ac-

cept anything you give him for his health. 

As for me, dear brothers, after God I have only one desire, that is to 

come and see you. As soon as I can I shall realize it with the help of God. 

Farewell!

BRUNO AND LANDUIN WITH OUR LADY 
BY ANTONIO CALLÁ 

ITALY, 20TH CENTURY 
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SERMONS OF THE REVEREND FATHER 

I. 
SAINT BRUNO, MEDIATOR OF GRACE 

May 13, 1983 
To the General Chapter 

Once again we have reached the end of a General Chapter.
*
 What 

has it brought us? It is doubtless too soon to prepare a synthetic bal-

ance sheet. It would perhaps even be a useless operation to want to do 

so for the Holy Spirit’s activities during these days of fraternal dis-

cussions, of common researches and even of hesitation and groping. 

On the other hand it seems important to me to pause for a mo-

ment on what strikes me as being the luminous center of the Carta of 

the Chapter: the invitation to celebrate here and now in our hearts the 

ninth centenary of the arrival of Master Bruno in the desert of Char-

treuse.
†
 

The Chapter proposes that we should turn ourselves towards our 

Blessed Father, not as towards the model of such and such a particular 

virtue, but rather as towards the mediator by which the incomparable 

grace of our vocation reaches us, the grace, as the Carta tells us, 

which is gained by the mediation of the Blessed Virgin Mary. 

Bruno fulfills in our respect the role, very humble indeed but 

nevertheless irreplaceable, of being the man through whom today a 

divine influence reaches us. Thanks to this we are able in our solitude 

to cling to the unique Good, and we ought to be thirsting to appear in 

                                                      
*
 The General Chapter, at which the superiors of all our Houses assist, is held every 

other year at the Grande Chartreuse, the Mother House of the Carthusian Order. It 

regulates all matters pertaining to our Order. The Carta, mentioned in the next par-

agraph, contains the decisions taken by the General Chapter. 
†
 Chartreuse, a range of mountains near Grenoble in France. It was in this area, in 

Latin known as Cartusia, that Saint Bruno founded the Order of the Carthusians in 

1084. In this booklet Chartreuse is used for both the monastery (“La Grande Char-

treuse”) and the site. “Carthusian(s),” “Charterhouse” and “Carthusian Order” de-

rive from Cartusia. 
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the presence of the living God.
*
 Bruno is for us at this very moment 

this vital intermediary, because he is in the Risen Christ, alive and 

present to his children that we are. But he is also a source of divine 

life because he was the first to receive the call from the Holy Spirit, 

and placed himself under the guidance of uncreated Wisdom in the 

midst of these mountains where we still dwell. 

It is enough to have known the surroundings of Saint Bruno’s 

Chapel
†
 in the heart of the winter when all is buried in a thick cloak of 

snow, to become aware that the supernatural fecundity of our Blessed 

Father is not the fruit of sublime speculations, but rather the result of 

an existence formed by a truly harsh reality which led the first hermits 

at Chartreuse to the true silence of the heart by a process of self-

stripping and absolutely radical simplifications. 

Our Father Saint Bruno: this name does not bring to mind for us 

prolonged instructions or subtle teachings, but first of all the mere 

existence of this Master, who, having 

attained his full human maturity, allows 

himself to be seduced by God’s good-

ness, abandons all else for it, and has 

nothing else to tell us than his own ex-

istence in the desert, in the midst of 

silence and nocturnal vigils, the clear 

glance which strikes with love the Be-

loved Himself. 

* * * 

Let us return to the text of the Car-

ta: all that in our life is beautiful comes 

to us through the intermediary of Saint 

Bruno. There can be no question but 

that he is a unique example for us, but 

this is not his essential role: it is to 

draw from God Himself, by the inter-

cession of Mary, the thirst for encountering the Most High, the All-

Beautiful, and to transmit it to us without ceasing, so that it permeates 

                                                      
*
 See Psalm 42:3. 

†
 A Chapel built at the original, bare site of the foundation of La Grande Chartreuse. 

OUR LADY WITH CARTHUSIANS 
BY ALBRECHT DÜRER 

GERMANY, 15/16TH CENTURY 
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our own hearts and urges us unwearyingly ever forward towards the 

encounter with the Face of God. 

To be a Carthusian is to receive from Bruno this urge from the 

Holy Spirit, which identifies us with the Risen Christ drawn towards 

the Father until He is once again one with Him. At the opening of the 

Chapter we were invited with no little conviction to renew our sense 

of God Himself. Such appeal can properly be made to everyone, but 

how much more so to the heirs of Saint Bruno. How can we fail from 

time to time to feel ourselves confounded by the warning issued by 

the Statutes, “The more sublime the path that opens before us in the 

holy way of life handed down to us by our Fathers, the more easily 

can we fall away from it; not only by obvious transgressions, but also 

by the drag innate, as it were, in routine.”
*
 

Left to our own devices we shall never manage to escape this in-

evitable decline. Living in the presence of God in silence and solitude 

is a grace which flows directly from the Heart of God into that of 

Bruno to flood our own hearts. The daily experience of our limitations 

when confronted with the rugged summits of our vocation, ceaseless-

ly recalls to us to rely entirely on that mediator of life which is Saint 

Bruno. 

* * * 

That captivating gentleness which flows from Bruno’s letters, 

when he allows his heart to expand in the presence of those whom he 

loves, allows us to realize that finally this vocation, when it is traced 

to its source, is not a work of force or violence, but the fruit of a 

peaceful confidence in Him Who has given Himself once and for all 

to us. The seal of the truth of our complete dependence on Saint Bru-

no seems to me precisely the quality of the love which binds us to our 

brothers in confidence and peace. 

God, the Carta goes on to tell us, has formed us into a single 

family, sealed by the unity of the three divine Persons, through the 

intermediary of Saint Bruno. He has become, let us say almost essen-

tially, a leaven of unity, binding us together. Once again let us be 

convinced that it is his own person which plays this role and not his 

teachings, which are so discreet. For this man with his profound heart 

placed himself definitively face to face before God, apparently in ex-

                                                      
*
 St 33.1. 
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clusive intimacy with Him, and for this reason he is always overflow-

ing with a tenderness which pours itself out over us, and establishes 

us in our turn in the unity of the Carthusian family, which becomes 

the transparent ambiance in which we can hope to contemplate God. 

Oh Master Bruno, on fire for the Unique, freed from all 
that is merely passing, a man with a serenely happy coun-
tenance, so profoundly anxious to meet up once again 
with his distant brothers in the desert of Chartreuse, as 
we enter this year which we wish to dedicate to allowing 
ourselves to be transformed by you, look down upon this 
little Carthusian family of which we symbolize the unity 
for all the diversity of our origins. Look at the same time 
upon the living God before Whom you place yourself and 
for Whom you have taken upon yourself the responsibil-
ity of transmitting to us an ever more burning desire for 
God. 

We offer ourselves to the Light of which you are the 
messenger and we bless the Lord through Whom you 
have been granted to us as Father, thanks to the inter-
cession of Mary ever Virgin. 

AMEN. 

 

 

THE FIRST SEVEN PRIORS 
OF CHARTREUSE 
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II. 
THE PORTRAIT OF BRUNO 

October 6, 1983 
Feast of Saint Bruno 

“My spirit exults in the Lord.”
*
 

The General Chapter 

presents us with Saint Bru-

no as the mediator by 

which there reaches to us 

even today the special 

grace of our vocation. This 

portrayal lets us see in him 

a direct aura emanating 

from his personality and 

transmitting to us a gift of 

God. But at the same time 

it evokes a difficulty over 

which we sometimes trip: 

why did the Holy Spirit not 

inspire our Father in the 

desert to give us instruc-

tions to which we could 

have recourse for guiding 

our way of life? 

The former professor 

of Rheims, the man who 

for years on end had been 

commenting on the Word of God, the man whose primary grace had 

been to educate others, only left behind for his sons one short letter. 

That is absolutely all. Are we to realize this with a feeling of disap-

pointment? Would it not be more appropriate for us to interpret it as 

an expression of God’s will, shedding a rich light for better under-

standing and living our vocation? 

                                                      
*
 Luke 1:47. 
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So let us try to see if Bruno’s letter to his sons at Chartreuse 

would not make us understand why he had no instructions in the life 

of contemplation to give us. 

* * * 

First observation on which I would like to pause: this letter is in-

deed addressed to us. If we compare it to the letter to Raoul le Verd— 

which seems more seductive by reason of the solidity of its thought 

process—how can we fail to be struck by the difference in tone which 

implies a totally different involvement of the heart of Bruno in the 

one case and the other. 

The message to Raoul is the expression of a friendship both 

deep, old established and proved by the passage of time. The letter to 

his brothers at Chartreuse is the direct blaze of a love gushing from 

the depths of Bruno’s heart. The difference of tone strikes us at once. 

To talk to Raoul he must take on a certain formality, and avoid of-

fending him even if he has some rather harsh things to say. The style 

is carefully considered and the composition carefully worked out. 

With his brothers—even if in all probability he did not know them all 

personally—it is enough to understand one another with half a word. 

The heart can speak freely because it knows in advance that it is on 

the same wavelength as its correspondents. 

The letter to Raoul contains a note of anxiety, not to say anguish, 

at the thought that this friend of the good old days might by his infi-

delity lose his final salvation. Bruno is bound in his conscience to re-

mind him of this fact. With his brothers on the contrary, even if here 

and there he has to remedy certain faults, it is a pure explosion of joy 

and delight: he is with them all in one family. He is speaking of what 

he lives in communion with them. 

In a word, Bruno, even if we notice that he is thinking of these 

very concrete men who were then living in the desert of Chartreuse, 

opens up to us his heart in its most essential elements, as one might 

say, concerning anyone who is leading the existence of which he scat-

tered the first seeds some years earlier under the aegis of Saint Hugh 

of Grenoble. So we may well claim that his letter is indeed destined 

for us. 



 

BISHOP HUGH OF GRENOBLE LEADING BRUNO 
AND HIS COMPANIONS INTO THE 

DESERT OF CHARTREUSE 
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What portrait of Bruno does it in the first place present to us? It 

is that of a man who is listening. To a certain extent he disappears, 

becoming above all a person who is available and offering a deep 

welcome towards his sons. Everything that he writes expresses this 

intense attention to others and the immediate reaction of joy or love 

which it arouses in him. 

Bruno gathers his information from Landuin: not only does he 

receive from him some news about the monks whom he has left in the 

mountains of Chartreuse, but he is even more impressed by the feel-

ings of respect, happiness and affection which his successor experi-

ences with regard to his brothers. At 

the first contact with Landuin he is 

struck by the atmosphere of confi-

dence which reigns at Chartreuse, and 

he partakes of it in a completely natu-

ral manner because he also lives in it. 

So he listens to what some live 

in their strict solitude and others in 

the simplicity of their obedience. He 

is delighted to see them remaining so 

faithful to their ideal, that ideal which 

he himself, Bruno, had led them to 

discover. “I have learned,” he says, 

“and I have heard Landuin telling 

me,” and “I hear your Prior and be-

loved Father speaking of you” (1.1 

and 2.1).
*
 Bruno allows himself to be overwhelmed by the presence of 

his sons. 

And straight away one feels that he is listening to God’s work in 

them: doubtless with greater clarity than do his sons themselves, for 

he recognizes how much their good works and praiseworthy activities 

come finally from the Lord Himself Who accomplishes it in them. 

And Bruno teaches his sons to always turn their attention towards the 

Almighty so that they may recognize Him at work in their lives. They 

are loved by Him: that is their real wealth, and not the inflexible rigor 

                                                      
*
 Sometimes Dom André does not quote Saint Bruno’s letters literally. 

LANDUIN VISITS BRUNO IN CALABRIA 
BY A CARTHUSIAN MONK 
FRANCE, 20TH CENTURY 
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of their religious observance in so far as this derives from their own 

good will. “Rejoice in your fortunate fate and the abundance of grac-

es which God has lavished on you” (1.3). 

Bruno, having arrived at the full maturity of his contemplative 

life, is a man who listens to his brothers in religion and to God, so that 

he may enter fully into the movement of love. 

* * * 

18TH CENTURY MAP OF THE CHARTERHOUSE  IN 
CALABRIA AND ITS SURROUNDINGS 
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The other aspect of this total availability of the heart of Bruno is 

a spontaneous tendency to gratitude. When he discovers in his broth-

ers the marvelous work of God, he is full of exultation, and on two 

occasions he borrows the words of the Magnificat to express the 

transports of delight by which he is seized. Only the humiliation 

which he experiences in recognizing his own weaknesses seems to 

dry up his triumphant enthusiasm in praising the Lord. 

Similarly he cannot prevent himself from urging his sons in their 

turn to rejoice in their fortunate fate. It is a positive litany of “Re-

joice” that he addresses to them. Then he compares their privileged 

position, which is a pure gratuitous gift from Heaven, to that in which 

so many souls, full of good will, have tried by all sorts of methods to 

reach the same “hidden harbor,” but who have never been able to 

arrive there because it had not been granted to them by the Most High 

(see 1.3-4). 

 

The manner in which he persuades his well-beloved lay brothers 

to recognize themselves as privileged by the Heavenly Father is still 

more delicate and convincing. For them, “who know neither how to 

read or write, the powerful finger of God writes in their heart the love 

and knowledge of His holy law” (2.2). The authentic obedience which 

they practice with total generosity is the fruit of this divine touch in 

their soul, and guarantees its authenticity. How can they fail to feel 
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themselves also carried along to give thanks to the author of such 

gifts? 

* * * 

One observation must be made regarding these reactions of Bru-

no. His heart never stops turning towards God whatever the topic with 

which he is confronted, and yet it seems only to be thinking of his 

brothers. The most impressive passage of the letter in this respect is 

the conclusion. One expects to find there a sort of exhortation in 

which he would invite his brothers to cling to God with ever increas-

ing fervor. But there is nothing of the kind. Bruno is content with in-

sisting with delicacy but vigor on the charity which the monks should 

show in all their acts to their ailing Prior (see 3.2-4). 

The truth is that the heart of Bruno is no less on fire with the love 

of God than with the love for his brothers. He does not feel himself 

distracted by one of these loves at the expense of the other. It is clear 

that the first and second commandment no longer make more than one 

in Bruno. 

And this love is not merely an interior feeling. It has an urgent 

need to incarnate itself in the concrete reality of life. Whether it is on 

the level of solitude or obedience, Saint Bruno brings his brothers 

back to the essential elements of their life, and when it is a question of 

the love that is to be shown to Landuin in his sickness, there will be 

no lack of practical details. 

Bruno has met God once and for all and his loving relationship 

with Him incarnates itself in the concrete reality of life. One has not 

in the least the impression of a man who spreads himself too thin in 

activities exterior to himself. He remains in a communion of Love 

with the unique Source of all goodness even down to these concrete 

details. 

* * * 

At the beginning of these reflections we were wondering if the 

letter of Saint Bruno to his brothers at Chartreuse in all its brevity was 

sufficient to pass on to us the only explicit instructions which we were 

due to receive from him. What are we now in a position to say on the 

subject? 

This letter is addressed to us. It places before us the figure of a 

monk with powerful features and an immense heart. He is in love 
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with God and with his brothers beyond all limits, to the point where 

he forgets himself. His love of the Lord sends him back to his broth-

ers. His tender affection for his brothers leads him to discover in them 

yet another aspect of the Lord’s Face. 

His contemplative life—his purely contemplative life—is not 

weighed down by the living and attentive presence of his brothers in 

his heart. He is not satisfied with saying that it is enough for him to 

love God, and that in Him he loves all men. His brothers are concrete 

beings who have a place in his heart without disturbing the attention 

he owes to the Most High. On the contrary they reveal the over-

whelming love of God for the solitary: his whole contemplative life is 

founded on the interior and exterior harmony between solitude and 

fraternal life. 

 

In the second place the same letter makes clear to us the convic-

tion that is intimately anchored in Bruno’s heart: the life that he has 

planted in the heart of his brothers combines in a radical way the 

purely gratuitous gift which the Lord has made to them of a remarka-

ble life of peace, silence and obedience, and an observance which is 

bound to be austere, faithful, persevering and stable against all the 

allurements of the outside world. 

Bruno does not ask any more of his disciples. All the rest is 

simply a question of their personal vocation, destined to develop itself 

within the solid and spacious framework which he himself designed. 
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Admittedly this framework can be described in only a few words. 

Was there any need for Bruno to say more? I don’t think so. He leaves 

full freedom to God. He leaves to obedience the role of dealing with 

any contingent needs that may arise. All the rest will come to us from 

Bruno by the secret channels of his own sanctity. 

Our Father Saint Bruno, teach us in a hidden way to re-
joice ever more in our happy lot and in the abundance of 
the benefits which God lavishes on us thanks to you. 

AMEN. 
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III. 
THE HOLINESS OF BRUNO 

November 1, 1983 
All Saints 

“What a thirst there is in my soul for the strong and living 

God!” (Bruno to Raoul le Verd, 16). 

On this feast of All Saints, celebrated in a year more particularly 

consecrated to listen to Saint Bruno, the idea struck me as particularly 

attractive to seek out what our Blessed Father allows us to discover of 

his own sanctity, especially in the letter to Raoul le Verd. Why this 

letter particularly? Because Bruno in his concern to touch the heart of 

his old friend lets his own heart speak out in it. The composition of 

the letter is characterized by a subtle alternation between the reminder 

of the strict demands of the justice of the Almighty and a demonstra-

tion of all the alluring aspects of a life wholly consecrated to God. 

When he tackles this second theme it is obvious that Bruno is not just 

indulging in rhetoric: in scarcely veiled terms he is sharing what he 

has lived and what he is still living at the moment when he is writing 

it. 

Even if we must recognize that his desire to convince Raoul 

hardens certain affirmations of Bruno, it would not seem imprudent to 

try to discover the profound and sincere movements of his soul in 

what he says so passionately of the beauties of the life which he is 

living. 

* * * 

It is easy to listen to Bruno thus revealing to us the secret of his 

own sanctity, because this is presented in three paragraphs of a re-

markable unity, each very precious in its own right. 

The first forms what one could call the “Hymn to solitude.” Bru-

no in absolutely unequivocal terms describes the life he is living in his 

Calabrian desert; he does it in four short sentences, each repeating the 

first words, “There alone can ardent men... There alone does one 

seek actively for that pure eye...” (6). It is not an abstract account that 

he is giving us on the spiritual fruits of life in the desert. He mentions 
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concrete details followed by rapid, almost dazzling, miniatures of 

Biblical figures that are for him the most convincing illustrations of 

the light which dwells in him (id.). 

The second paragraph—the most openly autobiographical one—

is the account of the conversion of Bruno in the garden of Adam’s 

house in the company of Raoul and Fulk One-eye. The facts are still 

present in Bruno’s heart as though he had just lived through them. 

God Himself touched him at that moment and the divine imprint will 

never be effaced (see 13). 

The third key passage for our purpose is the one where Bruno al-

lows the reader to discover the permanent flame in his heart when 

faced with the unique Good, “What other good can compare with 

God? Indeed, what other good is there besides God? (…) Before the 

incomparable brilliance of this Good the soul is aflame with love” 

(16). How could one doubt that Bruno, as he wrote these words, was 

revealing something of his secret? 

* * * 

The first impression that one receives on reading these texts is 

that of finding oneself in the presence of an ardent soul overflowing 

with deep spiritual feeling. Already the entire letter shows that he is 

animated by an inexhaustible tenderness for this friend of the old 

days, despite the years and distances that have separated them. But 

when he begins to speak of the things of God he cannot contain his 

emotion. 

One is even struck to see the old monk, formed by the harsh dis-

cipline of the desert, freely using the vocabulary of human love, when 

he says, “What benefits and divine exultation the silence and solitude 

of the desert hold in store for those who love it,” “There alone,” he 

continues, “does one seek actively for that eye whose clear gaze 

wounds with love the Heavenly Spouse” (6). 

And it is only feminine figures, full of tenderness, that he evokes 

to illustrate in Biblical terms his enthusiasm: Rachel, who is the pre-

ferred one even if she has only a few children
*
; Mary of Bethany, pas-

sionate in her silence at the feet of Jesus
†
; the beautiful Shunammite, 

                                                      
*
 See Genesis 29:17-18. 

†
 See Luke 10:38-42. 
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who was able to bring warmth back to the heart of David.
*
 Only such 

images seem to Bruno capable of expressing the depth of his encoun-

ter with the Lord that he experiences in solitude. 

It is the same man whom 

we meet in the garden of Adam. 

Grace strikes him suddenly in 

the course of conversation on 

the futility of worldly existence 

and there he is at one blow con-

verted forever. He gives himself 

totally and will never take a step 

back, in total contrast to his 

companions. 

* * * 

Nevertheless Bruno is not a 

sentimentalist who lets himself 

be guided by impressions which 

are only skin deep. Others have 

already pointed out how im-

portant the notion of practical advantage is for him, of course not in 

the sense of a human profit to be achieved, but in the sense of a life 

that should produce authentic fruits of divine value. 

Bruno is a practical man. For him the contemplative life does not 

consist in building up high tides of sublime ideas: it is a question of 

taking efficacious steps for reaching God. He is perfectly aware that 

his solitude is the place where he surrenders himself to “a busy lei-

sure, and rest in quiet activity.” “There also,” he says, “God crowns 

His athletes for their stern struggle with the hoped-for reward: a 

peace unknown to the world, and joy in the Holy Spirit” (6). 

Similarly, when the grace of conversion pierces his soul, he does 

not hesitate. Concrete decisions follow at once: to leave the world, to 

take the monastic habit, to put himself in pursuit of the eternal reali-

ties. His choice is made and he binds himself with a vow. 

Is it not an echo of this same radical movement towards the Ab-

solute that is to be found in the rapid crescendo of his account of the 

                                                      
*
 See 1 Kings 1:2-3. 
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desire for the unique Good? To present oneself before the Face of 

God: that alone is truly advantageous (see 16). 

* * * 

Another dominant element of Bruno’s interior life is his convic-

tion that all worldly wealth and all human success are futile when 

compared with the overflowing fullness that is to be found in God. 

His vocation, as he says himself, is “to leave this fleeting world to put 

ourselves in pursuit of the eternal realities” (13). 

The whole letter to Raoul bears 

witness to this way of thinking. Bru-

no returns to it quite spontaneously, 

not only because he considers the 

argument valid for convincing his 

partner in the discussion, but still 

more perhaps because it is only by 

this that he lives since the day he 

himself received the call. Is not this 

the same itinerary which he de-

scribes when he gives the account of 

his occupations in solitude, “There 

can ardent men enter as much as 

they will into themselves and stay 

there, giving vigorous growth to 

their virtues, and nourishing them-

selves on the delicious fruits of Par-

adise” (6). 

Bruno had been finally capti-

vated by the eternal Beauty and Goodness in which he finds total 

peace, and he cannot understand the situation of interior division 

which tortures his friend. “Is it not a ghastly and useless torture to be 

tormented by one’s desires, to be constantly bruising oneself against 

the cares and anguish, the fear and suffering caused by these desires? 

(…) Flee, O my dear brother, flee from all these troubles and anxie-

ties, and pass from the tempest of this world to the repose and securi-

ty of the harbor” (9). Even when taking into consideration the literary 

exaggeration in these statements, it is certain that Bruno considers 

himself as privileged to have found rest in the secret of the Face of 

God. * * * 

SAINT BRUNO MEDITATING 
BY JOSÉ DE ARCE 

FORMER CHARTERHOUSE OF JEREZ 
SPAIN, 1641 
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Finally let us look at a last aspect of Bruno’s interior attitude. 

Confronted with the incomparable reality of God he no longer thinks 

of himself. Throughout his whole letter he remains worried about the 

spiritual dangers his friend is facing. He gives free reign to his enthu-

siasm when he thinks of the infinite plenitude of the Almighty. But 

apart from a short sentence to deplore his own interior miseries, it 

would seem that Bruno grows totally forgetful of himself. He is not at 

all centered on himself anymore. 

Bruno’s contemplation is pure; it is turned towards the reality of 

God Himself and not towards His works, even the most wonderful 

works that He might accomplish in his soul. Too often, with the clum-

sy beginners that we are, prayer is an indirect means of concerning 

ourselves with ourselves, under the pretext of the desire to progress 

towards perfection. God runs the risk of being above all the generous 

worker who will shape our personal sanctity. There is no trace of such 

a weakness in Bruno. For him there is nothing more just nor more 

useful than to love the Good, the unique Good (see 16). 

* * * 

Is it possible, at the end of this brief reading of the letter to Ra-

oul, to form an idea of Saint Bruno’s spiritual character. He had “laid 

hold of the One, and was held captive by Him,” as one of his friends 

will say after his death. With all his flaming heart he wants to accom-

plish a work which is useful, that is to say, to seek the Face of God, to 

acquire that pure and simple gaze to which the Most High reveals 

Himself. He does it in a movement of overwhelming love for humani-

ty, but in a masterful desire to free himself from all the earthly con-

straints which are not directed to this goal. 

Even if these features permit us to sketch a very characteristic 

portrait of our Father, let us nevertheless admit that vast areas of this 

portrait remain blurred. What do we know, for example, of the place 

of Christ’s Death and Resurrection in Bruno’s prayer life? 

Many other similar questions could be asked to which the written 

works left for us by Saint Bruno himself give no answer. 

So it is a sort of stylized Icon of our Blessed Father that Provi-

dence wished to present to our love and our devotion. All the rest has 

to be taken from the general patrimony and does not constitute an es-

sential part of the contribution of Bruno, that most obedient son of the 
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Church. Let us then simply allow ourselves to be transformed by this 

Icon which contains in itself the permanent meaning of our place in 

the Body of Christ. 

AMEN. 
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IV. 
SOLITUDE AS SEEN BY BRUNO 

December 8, 1983 
Immaculate Conception 

“Rigorous observance of enclosure would however be merely 

pharisaical, were it not the outward expression of that purity 

of heart, to which alone is it promised to see God.”
*
 

Mary Immaculate, the pure mirror of the Most High, she who re-

ceived the Word of God with perfect limpidity, remains for all eterni-

ty the unique model of all contem-

plative life. In her is accomplished 

forever the beatitude of the pure in 

heart which our Statutes describe 

as the secret flame which alone 

makes sense of our solitude. In 

this virginal light of the Mother of 

God, I would like again today to 

listen to Saint Bruno. The Holy 

Spirit Himself had taught him the 

depths of solitude. Let Bruno now 

do the talking and tell us what this 

solitude meant for him. 

* * * 

Let us first notice that Bruno 

in his letters never seems to linger on material solitude even if it is 

obvious that it constitutes the background to everything that he writes. 

When talking to Raoul of the life he is leading in Calabria it suffices 

him to say, “I live in a wilderness far removed on all sides from 

dwellings of men” (4), without insisting further on separation from 

the world. 

Writing to his sons at Chartreuse, the idea never even occurs to 

his mind to raise the topic of the solitude of the site of Chartreuse, so 

                                                      
*
 St 6.4. 
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obvious is this fact. He has lived there. He has experienced the radical 

separation from the surrounding inhabited regions that is observed 

there. What could he add that his brothers do not know, and are not 

already living? Perhaps there is a discrete reminder of all that when he 

says to “his sons so dearly beloved in Christ…: ‘I have learned the 

inflexible strictness of your prudent and truly praiseworthy ob-

servance’” (1.1). 

But finally one fully realizes that the heart of Bruno is pondering 

on something else than a discourse about maintaining life in the de-

sert. 

On the other hand, we feel that he is very close to the text of the 

Statutes with which we have begun, when he goes on in the same let-

ter, “I have heard our only too happy Brother Landuin telling me of 

your holy love and your unflagging zeal for purity of heart and for 

virtue” (1.1). 

In matters of solitude, Bruno is an experienced master, but for 

him the attraction lies in examining its spiritual dimension without 

lingering on the questions of exterior observance which it obviously 

implies in his eyes. 

The first sentiment which springs from 

Bruno’s pen is that true solitude, the stable 

and profound solitude, is an entirely gratui-

tous gift from God, “Rejoice, my very dear 

brothers, in your fortunate fate and the 

abundance of graces which God has lav-

ished on you. Rejoice in having entered into 

possession of rest and security, having been 

able to cast anchor in the most hidden of 

harbors” (1.3). 

Solitude is a grace to receive with gratitude. It is not a work of 

our own will, however persevering it may be. It is not the fruit of a 

human technique. How can we fail to notice the insistence with which 

Bruno reminds us of this truth which we run the risk of constantly 

forgetting? 

“Many would want to arrive at your goal; indeed many make 

every effort to attain to it without ever getting there; finally, many 
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after having got there are not admitted, because Heaven has not 

granted such a grace to anyone of them” (1.4). 

And Bruno does not hesitate to conclude, let us dread “to lose for 

one reason or another this so desirable happiness” if we do not want 

to “suffer unceasing distress” (id.). Solitude, above all interior soli-

tude, that solitude in which one enjoys rest and security peacefully, 

that form of solitude can be lost. May the Lord ever preserve for us a 

heart that is receptive to His grace! 

* * * 

Let us pause on another aspect of the solitary life as it is de-

scribed to us by Bruno. It is austere, rough and demanding. It is true 

that he has no observation especially consecrated to this theme but it 

underlies at length his letters as a whole. In the eyes of Bruno it is a 

perfectly normal reality and he speaks particularly of it while on the 

subject of the practical consequences of the “inflexible strictness” 

(1.1) of the observance of solitude. For 

example, he mentions to Raoul, “the 

burdens on souls too fragile,” which 

are imposed on it by “the rigor of regu-

lar discipline and spiritual exercises” 

(5). 

Still more significant is the little 

incident which arose in the community 

at Chartreuse, and which compelled 

Bruno to open the eyes of the monks as 

to their duties when confronted with the 

failing health of their Father and Prior. 

Certainly they love him very deeply, 

but through faithfulness to the strict-

ness of their life they do not dare to step in and get him some modera-

tion which he obviously needed (see 3.2).  

Landuin, from his side, afraid of running the risk of inciting 

some of his brothers to ease their discipline, will perhaps “prefer to 

place his health and life at risk rather than to fall down in any way 

from the strictness of observance of the rule” (3.3). 
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Bruno reacts vigorously to such an excessive attitude, “There is 

no question of accepting this!” (id.), for it is certain that there is no 

possibility of laxity in Landu-

in’s companions. 

Thus we are plunged into 

a monastic world where great 

austerity is compulsory. Bru-

no nevertheless does not fear 

to say that it is “prudent and 

truly praiseworthy” (1.1), and 

the best proof is the ambiance 

of joy that it radiates. It would 

be necessary to multiply the 

quotations which enable us to 

recognize Bruno’s permanent 

joy to which he invites his 

brothers, and which he prom-

ises Raoul if he in his turn 

comes to the desert. For it 

really is a question of a grace 

from Heaven which blooms in 

solitude, “There God crowns His athletes for their stern struggle with 

the hoped-for reward: a peace unknown to the world, and joy in the 

Holy Spirit” (6). 

* * * 

Let us conclude with a word on the extraordinary tenderness that 

radiates from Bruno’s words, for it is a question, as he himself admits, 

of an essential dimension of the solitary life as he leads it and as he 

desires to see it shared by those he loves. Tenderness for God but 

equally tenderness for his fellowmen. Let us begin with the latter. 

We have already pointed it out: at no point does Bruno allow it to 

be suspected that for him solitude means rejecting other men, a wall 

erected between himself and his dear brothers. On the contrary, one 

feels that he is fully aware of all the dimensions of an authentic chari-

ty. The only comment that may seem a little harsh concerns “that 

baneful crowd of would-be monks,” who in the neighborhood of the 

Charterhouse might risk contaminating the lay brothers if they did not 

“flee them as from the plague” (2.4). 

SAINT BRUNO 
CALABRIA, ITALY 
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To cut things short, let us pause at this single passage as it is 

doubtless the most significant: the one where Bruno asks the brothers 

of Chartreuse to take better care of Landuin’s health. In scarcely 

veiled terms Bruno makes them feel that they are prisoners of the ma-

terial observance of the rule, as indeed doubtless their Prior himself 

asks (see 3.2-3). However, what evidence of fraternal affection does 

Bruno not give to both the one and the other, “I wanted to keep 

brother Landuin near me because of his serious and numerous ail-

ments. But for him there can be no question of recovering health, joy, 

life or anything else of value far away from you all; and he refused. 

His abundant tears and repeated sighs gave ample testimony of how 

much you count for him and with what flawless love he cherishes you 

all. And so I did not wish to compel him, so as not to hurt anyone: 

neither himself nor any one of you who are so dear to me by reason of 

your virtues” (3.1). 

Bruno’s heart lets itself be overcome without resistance by Lan-

duin’s love for his brothers. Indeed it is not a matter of indifference 

for the Prior of the Charterhouse to be in a cell a thousand leagues 

from his brothers or to be quite near to them. In order for his solitude 

to be authentic it must consist in a communion of affection lived day 

by day with them and in their midst. 

* * * 

The divine tenderness which the life in the desert brings to bloom 

in the heart of Bruno is above all sung in what I have called the 

“Hymn to solitude” (6 and 7). Leaving aside all theories, Bruno simp-

ly speaks of the experience he is living. One hesitates to comment on 

or to paraphrase this account of the secret meeting between God and 

our Blessed Father. Would it not be wiser to say that we have above 

all to make every effort to follow him? 

There we are really near the hidden spring which gushes forth in 

the depth of every desert. Let us have the wisdom to pass through all 

the stages necessary to reach it and to drink from it by following Bru-

no’s example. He has handed over his secret to us. 

This is what solitude means for Bruno. He does not see it as a 

place of horror and inhuman detachment, rather he gives it the fea-

tures of those women in the Bible whose mysterious and hidden ten-

derness seemed to him particularly significant. Solitude is the beauti-

ful Rachel, who had so few children; it is the fair Shunammite, who 
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should set our hearts aflame; it is the better part granted by Jesus to 

Mary of Bethany.
*
 

May the Immaculate Virgin help us to discover this solitude which is 

the meeting place with God. Mary, Mother of Jesus, is she not herself 

more than anyone else this blessed solitude so full of the grace of the 

Holy Spirit? 

AMEN. 

 

 

  

                                                      
*
 See Genesis 29:17-18; 1 Kings 1:2-3; Luke 10:42. 

WHEN A MONK RETURNS TO HIS CELL HE FIRST PRAYS TO MARY 

IN A SMALL ANTE-ROOM CALLED “AVE MARIA.” CARTHUSIANS 

LIKE TO PRAY THE ROSARY AND SOME MONKS 
ACTUALLY MAKE ROSARIES. 
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V. 
GOD’S TENDERNESS 

Christmas 1983 

“The tenderness of God Our Savior is manifested for us 

men.”
*
 

The Liturgy for the days of Christmas puts before us on several 

occasions these words which show Saint Paul’s amazement when 

confronted with a reality which always exceeds our expectations eve-

ry time that we contemplate it: the infinite 

love of the Most High for His creatures, 

kept hidden from all ages, now becomes 

the tenderness of God Our Savior. It has 

been made manifest. It is now close to us. 

It is an essential component of the reality 

that we live. This tenderness of the Father 

is the tiny baby that is given to us; but it 

is the work of salvation and that is why 

from its first moment the new born child 

finds itself confronted with the harshness 

of concrete humanity. There is no room 

to receive the penniless travelers who are 

His parents. The only available cradle is a 

manger for cattle. The King is afraid of 

losing his throne and reacts accordingly. 

In a word, Jesus has not yet even the time 

to start living here below before the sin of mankind, our congenital 

weakness, rushes upon Him. This is the true tenderness of God: a lov-

ing kindness which will unite itself with those whom God loves, find-

ing them where they actually are. 

* * * 

I would like to meditate in these lines on our monastic life, seek-

ing inspiration in certain passages of the letter to Raoul Le Verd, in 

which Saint Bruno gives his heart full freedom to express itself, so as 

                                                      
*
 See Titus 3:4-6. 
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to shake loose his old friend’s obstinacy and to help him to take at last 

the decision to be faithful to his vow. 

To tell the truth, the adventures of Raoul would not touch us at 

all if that personage had not been so close to Bruno in circumstances 

so exceptional. What interests us in him is that he has been in some 

manner the mirror that reflects the profound feelings of our first Fa-

ther when faced with the question which we all meet at every stage of 

a life which we would like to consecrate entirely to the Lord: why are 

we so slow, so reticent, so cowardly about surrendering ourselves def-

initely? 

Bruno, holy Master Bruno himself, in his two letters, lets himself 

give way to groans when he thinks of all that is lacking in him in 

comparison with what he would have wished to give to God, “In very 

truth I am waiting in persevering prayer a gesture of the divine mercy 

which would heal all my interior miseries and satisfy my desires” (3). 

 

Perhaps we sometimes forget it too easily: monastic life is a path 

of perpetual conversion, that is to say a meeting constantly renewed 

between the “tenderness of God Our Savior Who manifests Himself 

for us,” poor monks, and the sadly lacking conditions of welcome 

that we offer Him. The grace of Christmas such as we are trying to 

consider it at the moment really does identify itself with our vow of 

conversion of life. 

* * * 

Let us return then to Bruno’s letter to Raoul. But a last doubt 

must be lifted before we can without hesitation listen to his teaching. 

SAINT BRUNO, SEQUEIRA, LISBON 
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Is it legitimate to take as a guide to the monastic life a text concerned 

with a special case addressed to a man living in the world? What was 

the inspiration which guided Bruno when he wrote his letter? 

As to his intention there is no room for doubt. He addresses a 

man who has committed himself at the same time as Bruno himself 

had done. “You whom I love, will recall. One day we were both to-

gether in the company of Fulk One-eye… On fire with divine love, we 

have promised and made a vow, and decided to leave without delay 

this fleeting world and to put ourselves in pursuit of the eternal reali-

ties and to accept the monastic habit” (13). In the eyes of Bruno Ra-

oul is already bound before God by his decision. He is already com-

mitted to the monastic life. 

Raoul is undergoing temptation, the temptation of a beginner. 

But is there an essential difference between this beginner’s test and 

that which older monks undergo many years later? It is always a ques-

tion, even if the concrete forms differ, of the fundamental choice the 

consequences of which go to the vital depths of our hearts: to love 

God or to love the world. That is the question bluntly put by Bruno 

and which each one of us is bound to face up to each time that a new 

manifestation of “God our Savior” proves to him that the world still 

reigns as master in a corner of his heart. Besides, Bruno leaves no 

place for any doubt. Even exterior services very legitimately exer-

cised for the advantage of the Church pale before the supreme useful-

ness and justice: to love exclusively the unique Good (16). We are 

truly in the presence of the monastic choice in all its purity. 

* * * 

Let us begin by briefly rediscovering the thread of Saint Bruno’s 

thought while he sets out to his friend the struggle of the two loves 

which is being fought out in his heart and which must be resolved in 

an undivided thirst for the strong and living God. 

After having sung “What benefits and divine exultation the si-

lence and solitude of the desert hold in store for those who love it” 

(6), Bruno turns to the beautiful Shunammite,
*
 the virgin who sym-

bolizes for him all the powers of attraction of the encounter with God 

in the desert, and he writes, “If ever a desire for contemplation 

                                                      
*
 See 1 Kings 1:2-3. 



 47 

sprang up in your soul, immediately that seductive and caressing 

cheat, which is the glory of the world, would fill you with disgust” (7). 

And so the dilemma is before us. But alas, today Raoul is a 

friend of the world, and so has made himself an enemy of God. So he 

is plunged in the worst of disorders, and installed in a situation at war 

with all that is reasonable (8). 

What is still open for him to do 

is to listen to the call of Truth, 

“Come to Me, all who labor and 

are heavy laden, and I will give you 

rest.”
*
 It is the only way which lies 

open for Raoul to get out of “the 

storms of the world and to pass 

over to the repose and the security 

of the harbor” (9). Then he will be 

able to become the disciple of the 

divine Wisdom and to abide at His 

school and learn God’s philosophy 

which alone gives real happiness 

(10). 

Suddenly the tone changes, 

and Bruno confronts his friend face 

to face with God, face to face with God’s sanctity or rather face to 

face with the Glory of the Most High which does not allow to be in-

sulted by Raoul’s refusal to fulfill his vow (13 and 14); and then face 

to face with the beauty and the splendor of the only real Good, God 

Himself, Who attracts by His infinite power of attraction, whatever 

may be the human services which Raoul may render in fulfilling his 

duties as Provost of the Church of Rheims (15 and 16). 

And finally, a last argument, truly revealing the heart of Bruno. 

After all these mighty theological motives, “Think of me,” he says to 

his friend, “think of my love for you, that my soul may be released 

from the torture of anxieties, cares and the fear it suffers on your be-

half” (17). 

* * * 

                                                      
*
 Mt 11:28. 
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Now we are ready to carry out the job of mapping out the teach-

ings of Bruno with regard to the task of true monastic conversion, 

which has to be continually undertaken anew. 

Whoever one day has seriously decided to become a monk had 

first of all met a mysterious woman, the Shunammite. She had set his 

heart on fire with divine love, and all the seductions of the world 

“found themselves effortlessly cast aside” (7). The ideal towards 

which the monk is tending had become very clear to his eyes and with 

a firm tread he wished to undertake it. But with the passage of time 

how distant does the fair Shunammite become, when one is faced 

with the concrete reality of daily life. The love of the world which had 

taken refuge in the secret folds of the heart reappears and a very clear 

sign makes its presence known: the disorder it establishes in the soul. 

Anxieties, darkness, disgust, they 

are a sign that “the love of the Father 

is not in him”
*
 without a rival (8). Of-

ten they are not very conscious acts of 

the will which provoke what Bruno 

calls “similar manifestations of a spir-

it out of order and in a state of col-

lapse” (id.), but rather tensions deriv-

ing from that obscure zone of the heart 

where affections for creatures still 

reign and have not yet been purified. 

A painful state and one which some-

times seems to be without escape be-

cause we don’t manage to identify the 

root of the trouble. 

“What then are we to do, O my well beloved friend,” says Bruno, 

“what are we to do except to believe in the divine counsels, to believe 

in that Truth itself which can never deceive, and which in effect gives 

this advice to the entire world, ‘Come to Me, all who labor and are 

heavy laden, and I will give you rest’”
† 

(9). That is the great answer 

when the work of conversion outstrips our strength: do not in the first 

place seek to purify yourself, but start by going to Jesus because He 

                                                      
*
 1 Jn 2:15. 

†
 Mt 11:28. 
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has promised to give us comfort. Come to Him, burdened as we are 

by our heavy load, and simply place it in His hands. 

This is where we see the tenderness of God our Savior at work. 

Whether we are a young novice or a seasoned veteran, we have no 

other means of salvation at our disposal than that which comes to us 

in this Incarnate tenderness, which has born and continues to bear till 

the end of time all our infirmities. So it is thanks to Him that we leave 

the danger zone of storms and hurricanes to enter into “the repose 

and security of the harbor” (9). 

But despite everything we must take the steps thanks to which 

we shall clear the obstacle upon which we have stumbled, this secret 

love of the world which set itself up in our heart in opposition to the 

faithful love of the Father. Bruno then speaks of renouncing all that 

we have in order to become the true disciple of Wisdom (10). The 

struggle that we have known came 

from the fact that we were relying on 

our own assets, on our little insights, 

the purely human security of what we 

were imagining we had clearly under-

stood. With all that, of which we had 

become the owners, we were hoping to 

fly on our own wings towards the 

Lord. 

But by the voice of Bruno, Eternal 

Wisdom says just the contrary to us, 

“You must renounce all that you think 

you own, to remain at the school of this divine Wisdom, under the 

guidance of the Holy Spirit, and there to learn the divine philosophy” 

(10). You must develop the heart of a disciple, a teachable heart. 

“Everyone who has heard and learned from the Father comes to 

Me,” says Jesus Himself in the Gospel according to Saint John.
*
 A 

helpful and beautiful instruction, says Bruno, which is the fruit of suf-

fering endured and finally confided to the tenderness of God. 

* * * 

Bruno then suddenly changes his tone. There are days, he seems 

to say, when the situation presents itself in quite a different light: 

                                                      
*
 John 6:45. 
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namely, when we face the fundamental choices in our approach to 

God, which we must make anew, rather as if we were starting all over 

from zero, the route covered to date being finally nothing but a pre-

paratory stage to this new encounter with the Glory and Beauty of 

God. The state of profound dialogue between God and the monk is 

stripped naked in the full light of day: I have pledged myself toward 

the Most High and He has pledged Himself toward me (see 12). What 

point have I reached in this choice? Has my heart followed the 

straight path implied in the original gift which it had made of itself? 

Bruno then uses a terminology which perhaps jars on us in the 

degree in which he seems to hand us over defenseless to the venge-

ance of God (see 14). In reality beneath these vigorous words there is 

evoked the infinite distance which has been hollowed out between 

what we ought to have given of ourselves to God and that which by 

frivolity or inconsistency we have been satisfied to let Him help Him-

self. 

There are some days when it is good then to realize that to be 

loved by God and to have to correspond to His love is not just a game 

or a sort of market transaction out of which one can make a nice prof-

it. In the eyes of God our love is immensely valuable; it is of infinite 

value because it is the answer to His own love. How can He fail to 

open our eyes one day for what we thus represent to Him? Perhaps we 

shall find ourselves shaken rudely by the discovery which is in this 

way imposed upon us. But is it not the unique path of salvation which 

will put us back on the right road? 

* * * 

Bruno then points out to Raoul a final manner of trying to make 

for oneself a false pretext for avoiding to give oneself purely and 

simply to the love of God (see 16). We too are exposed to that in the 

silence of our cell or even in the secret of our heart: are there not all 

sorts of good reasons for thinking that one could show oneself useful 

and generous by rendering services for which no one is asking us and 

by undertaking tasks which do not spring from obedience? 

Bruno’s answer is full of passion, and all the more cutting be-

cause of this passion, “Nothing is more just and more useful than lov-

ing what is good, the Unique Good,” he says (16). That is where our 

place is and nowhere else. The justice or the efficacy of all activities 

grows pale when compared with the surrender of one’s entire self to 
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God. Bruno thus brings us back to the ultimate source of love for 

God. He alone is good without admixture, without reserve, without 

equivocation. He has made us in order that 

we might find Him and never will our heart 

find peace until it has fully encountered 

Him. 

* * * 

The last paragraph (17) of the letter in 

which Bruno ends his pleading with Raoul, 

as we have noted, is full of a gentleness 

and human warmth which should be in evi-

dence in all those who are following in the 

footsteps of our Blessed Father. All that 

Bruno might have said until then of the 

path marked out by God for reaching Him in the silence of solitude is 

very fine, but there still remains another way, simple, modest, but 

how true and efficacious! That of journeying towards God side by 

side with the brothers whose love gives us 

support, company and encouragement. To 

have the certitude that our efforts are sup-

ported by their prayer and their friendship, 

that our trials weigh down upon their very 

own hearts, and that our joys light up their 

hearts no less than our own; all that is al-

ready an encounter with the tenderness of 

God Our Savior. 

Indeed, it is good and pleasant for the 

brothers to dwell in unity,
*
 the unity which 

is that of the love which comes from the 

Father. 

AMEN.

                                                      
*
 See Ps 133. 
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A RESUME OF SAINT BRUNO'S LIFE 

Saint Bruno, our holy founder, was born in Cologne, Germany, proba-

bly in the late 1020s. As a young man he went to Rheims in France, a town 

renowned as center of higher learning. In 1049 Pope Leo IX convoked at 

Rheims a Council for Church reform. Bruno must have been there as a young 

student at the time. In 1056 the Master of studies at Rheims retired and Bru-

no, though not yet thirty, succeeded him. He was also a canon at the cathe-

dral. Future Abbots and Bishops, and even a future Pope, Urban II, were 

among his students. 

However, difficulties came when a new Archbishop was installed in 

1067. This man, called Manasses, turned out to be rather corrupt. It was 

widely understood that he financially bought the office of Bishop. This great 

crime of simony was very widespread at that time. Bruno and a few other 

canons opposed themselves against Manasses. In retaliation Manasses de-

prived them of all their dignities and Bruno had to seek refuge with a local 

count at the end of 1076. Manasses made several attempts to justify himself: 

before a papal legate, a local Council, and the Pope himself. In doing so he 

always tried to discredit Bruno by name, whose uprightness and integrity 

were a thorn in his flesh. But finally, in 1080, Gregory VII ordered the clergy 

of Rheims to send away Manasses and elect a worthy Archbishop. “Master 

Bruno” (in Latin Magister Bruno), as he was known, the famous scholar, 

now in his fifties, would be the right man for it. However, in the meantime 

God had spoken to his heart of a totally different vocation: seeking Him 

alone, through prayer, in silence and solitude. 

He first left with two companions for a place called Sèche-Fontaine, but 

eventually these two abandoned the solitary life. Then he went with six other 

companions to the diocese of Grenoble, in the French Alps, rather far from 

Rheims. Perhaps he had been attracted by its young Bishop, Hugh, who had 

the reputation of being a “friend of monks.” The latter had a dream in which 

he saw seven stars rising over a place called Chartreuse, high up in the 

mountains of his diocese. When Bruno and his six companions arrived, the 

dream’s meaning became clear to the Bishop, and he led them up to that 

place. This was in 1084 on the feast of Saint John the Baptist. They built 

their monastery, the first “Charterhouse,” which consisted of wooden huts 

joined together by a gallery leading to a stone church. 

God blessed their undertaking and all went well. But a tremendous trial 

awaited Bruno. His former student Eudes, who in the meantime had become 

Pope Urban II, remembered the one who had been his teacher at Rheims. He 

sent a messenger to him and called him to Rome, in 1090. This looked like 

the end of Bruno’s foundation. In fact, his companions were so discouraged 
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that they wanted to separate. But Bruno, Saint that he was, obeyed the Pope 

and left for Rome. At the disposition of the Pope, Bruno lived as monastical-

ly as possible. Then, when the Pope had to flee to Southern Italy, he brought 

Bruno with him. In autumn 1090, Bruno was able to found a monastery 

there, in Calabria. This was the second “Charterhouse.” 

After a moment of discouragement, his former companions in the dio-

cese of Grenoble had resumed their life at Chartreuse. They needed guidance 

from Bruno, their founder. In 1099 their Prior Landuin made the long jour-

ney to Calabria to confer with him. The letter for the community that Bruno 

sent back with Landuin is a marvelous example of spiritual wisdom.  

“Master Bruno” was renowned for his religious fervor and his learning, 

a model of virtue, dignity and maturity. Guigo, his fourth successor as Prior 

of the Grande Chartreuse, called him “a man of understanding heart.” An 

exceptional goodness radiated from him, and Goodness was the trait above 

all that Bruno is said to have loved to contemplate and praise in God. Hence 

his favorite exclamation was O Bonitas! (“O Goodness of God”). 

Bruno died October 6, 1101, and his disciple Lanuin succeeded him as 

superior in Calabria. In 1514, Pope Leo X declared Bruno a Saint by “equi-

pollent” canonization.
*
 The day of his death, October 6, is the date of his 

feast in the calendar of the Universal Church. 

BRUNO’S AND HIS TWO COMPANIONS 
AT SÈCHE-FONTAINE 

BY A CARTHUSIAN MONK 
FRANCE, 20TH CENTURY 

 

N

                                                      
*
 “Equipollent” or “equivalent canonization”: “An authorization of public veneration 

pronounced by the Pope in consequence of the existence of certain special condi-

tions” (D. Attwater). 
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— CARTHUSIAN BOOKLETS SERIES — 

1.  Two Letters and the Profession of Faith, by Saint Bruno. 

2.  Silence and Solitude: Two Essays on the 900
th 

Anniversary of Saint 

Bruno’s Death, by Cori Fugere Urban and Philip F. Lawler. 

3.  Architecture of Contemplation, by Robert H. Mutrux. 

4.  Carthusian Life and Its Inner Spirit. Reflections of a Former Retreatant. 

5.  Contemplatives in the Heart of the Church: The Solemn Teaching of 

Pope Pius XI on the Apostolic Value of Carthusian Life. 

6.  The Solitary Life. A Letter of Guigo, Fifth Prior of the Grande Char-

treuse. Introduced and Translated from the Latin by Thomas Merton. 

7.  Captivated by Him Who Is Only Love. Message of Pope John Paul II for 

the Ninth Centenary of Saint Bruno’s Death, To Reverend Father Mar-

cellin Theeuwes, Prior of Chartreuse, Superior General of the Carthusi-

an Order, and to All Members of the Carthusian Family. 

8.  Carthusian Saints, by a Carthusian Monk. 

9.  Saint Bruno as Seen by His Contemporaries: A Selection of Contribu-

tions to the Funeral Parchment. Translated by a Carthusian Monk. 

10.  The ‘Silent’ Summer of 1944: The Martyrdom of Carthusians Who Hid 

Refugees from the SS Military Troops, by Giuseppina Sciascia 

(L’Osservatore Romano). 

11.  Carthusian Nuns, by the Nuns of the Charterhouse of Notre Dame, 

France. 

12.  The Silent Life of the Carthusians: A Modern Version of the Classic 

Text, by Thomas Merton. 

13.  The Charterhouse of the Transfiguration: Two Historical Essays: Pro-

fessor Kent Emery, Jr. and Analecta Cartusiana. With a Picture History. 

14.  Saint Bruno, Pilgrim of the Absolute: Carthusians Reflect on Their Fa-

ther and Their Life: 1. La Grande Chartreuse and Serra San Bruno.  

15.  Saint Bruno, Pilgrim of the Absolute: Carthusians Reflect on Their Fa-

ther and Their Life: 2. The Charterhouse of the Transfiguration. 

16.  Saint Bruno, Pilgrim of the Absolute: Carthusians Reflect on Their Fa-

ther and Their Life: 3. The Houses of the Nuns: Nonenque, Benifaçà, 

and Notre Dame. 

17.  Saint Bruno, Pilgrim of the Absolute: Carthusians Reflect on Their Fa-

ther and Their Life: 4. The Houses of the Nuns: Trinità, Vedana, and 

the Annunciation. 
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18.  God Alone Is the Source of True Peace. Pope John Paul II’s Visit to the 

Town and Charterhouse of Serra San Bruno, Calabria, Italy, October 5, 

1984. 

19.  The Beauty of Nature Opens up to the Graciousness of God. The Dedi-

cation of the Saint Bruno Scenic Viewing Center atop Mount Equinox, 

September 8, 2012 - Homily and Addresses. 

20.  A True Link between Heaven and Earth. The Dedication of the Saint 

Bruno Scenic Viewing Center atop Mount Equinox, September 8, 2012 

- Vermont Catholic and Burlington Free Press Articles. 

21.  A Beacon of Constant Prayer. The Dedication of the Saint Bruno Scenic 

Viewing Center atop Mount Equinox, September 8, 2012 - Reflections 

and Thoughts. 

22.   The Plenitude of Eucharistic Love. The Letter of Pope Paul VI to the 

Minister General of the Carthusian Order, 1971. 

23.  A Dwelling Place Worthy of God. Saint Bruno and Saint Hugh, Bishop 

of Grenoble, Founder and Co-Founder of the Carthusian Order. 

24.  Finding the Essential in Silence. Pope Benedict XVI’s Visit to the 

Town and Charterhouse of Serra San Bruno, Calabria, Italy, October 9, 

2011. 

25.  The Fire of Divine Charity. Spiritual Letters of Saint Bernard of Clair-

vaux and Saint Catherine of Siena to Carthusian Monks. 

26.  I Come to Express to Your Community the Esteem and Encouragement 

of the Holy See. Two Episcopal Addresses to Carthusian Monks. 

27.  The Cross Stands while the World Turns. The Archbishop of Canter-

bury’s Sermon to Commemorate the Carthusian Martyrs, at Charter-

house, London, May 4, 2010. 

28. Saint Bruno, by Dom André Louf, O.C.S.O. 

29. Personal Prayer, by Reverend Father Dom André Poisson:  

1. At the Threshold of Prayer. 

30. Personal Prayer, by Reverend Father Dom André Poisson:  

2. Prayer in Solitude. 

31. Personal Prayer, by Reverend Father Dom André Poisson:  

3. Prayer and Communion. 

32. He Had to Renounce a Great Human Love for a Greater Love. Memo-

ries of Our Former Prior Dom Raphael Diamond, Written by His Friend 

Dr. Alice von Hildebrand. 
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33. The Life of Christ Rosary, also Known as the Carthusian Rosary. At-

tributed to Dominic of Prussia. 2
nd

 edition. Compiled and Introduced by 

Daniel Frattarelli. 

34. Saint Bruno’s Own Words. Sermons by Reverend Father Dom André 

Poisson for the 9
th

 Centenary of Saint Bruno’s Arrival at Chartreuse, 

Given at La Grande Chartreuse, 1983-1984: 1: Sermons I-V (1983). 

35. Saint Bruno’s Own Words. Sermons by Reverend Father Dom André 

Poisson for the 9
th

 Centenary of Saint Bruno’s Arrival at Chartreuse, 

Given at La Grande Chartreuse, 1983-1984: 2. Sermons VI-X (1984). 

36. The Prayer of the Heart, by Reverend Father Dom André Poisson. 

37. The Interior Life, by a Carthusian Monk.  

38. Like a Voice Crying Out in the Desert: The Meeting at la Grande Char-

treuse, by His Eminence Robert Cardinal Sarah and Reverend Father 

Dom Dysmas de Lassus, with Nicolas Diat. 

39. Contemplatives and the Crisis of Faith, Message by a Group of Con-

templatives to the Synod of Bishops of 1967. 

40. Driving to the Sky: A Visit to Mount Equinox Offers History, Panorama, 

Gifts and Solitude, by Telly Halkias, Independent Journalist, 2018. 

41. Praying for the World: The Monastery Above Manchester Village, by 

Anita Rafael, in Stratton Magazine, Holiday 2017, pp. 100-105. 

To order any of these booklets or other Carthusian items, please con-

tact the gift shop (please, not the monastery) at: 1A St. Bruno Drive, 

Arlington, Vermont 05250. Email: stbrunogiftshop@comcast.net 

Phone: 802-362-1114   Fax: 802-362-3346   Website address: equi-

noxmountain.com 
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Charterhouse of the Transfiguration 
Carthusian Monastery 
1084 Ave Maria Way 
Arlington, VT 05250 
Fax: 802-362-3584 

E-Mail: carthusians_in_america@chartreuse.info 
http://transfiguration.chartreux.org



 

 
CARTHUSIAN EMBLEM 

— 13TH CENTURY — 

A GLOBE SURMOUNTED BY THE CROSS 
WITH SEVEN STARS SYMBOLIZING SAINT BRUNO 

AND HIS FIRST FOLLOWERS 

THE LATIN MOTTO RUNS AS FOLLOWS 
“STAT CRUX DUM VOLVITUR ORBIS“ 

WHICH MEANS 
“THE CROSS STANDS FIRM, WHILE THE WORLD TURNS“ 



 

  

 

 

 


