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SAINT BRUNO 

PILGRIM OF THE ABSOLUTE: 

CARTHUSIANS REFLECT ON THEIR 

FATHER AND THEIR LIFE 

1. La Grande Chartreuse 
and Serra San Bruno 

 

INTRODUCTION TO THE BOOKLET 

In 2001 it was nine centuries ago that our founder Saint Bruno 

(1030-1101) was born to eternal life. In honor of the celebration of 

this 9
th
 centenary, all the communities of our Order were asked by our 

Superior General, Dom Marcellin Theeuwes, to reflect upon and write 

a paper on the following three questions: 

 the depth of our relationship with our founder 

 the way of living and understanding our vocation 

 our place in the Church and the world 

The contributions of the communities were published as a book, 

under the title “Saint Bruno: Pilgrim of the Absolute, 1101–2001: The 

Carthusians speak about their Father Saint Bruno and about their 

Life” (La Grande Chartreuse, 2003; original in French).
*
  

In his preface our Reverend Father
† wrote: 

                                                      
*
 This book is only in French and not available to the public. As the title shows, the 

Carthusians prefer to call Saint Bruno their ‘Father’ rather than their ‘Founder’. 

Strictly speaking Saint Bruno can only be called the ‘Founder’ of the monasteries of 

the Grande Chartreuse and Serra San Bruno. He had never in mind to found a mo-

nastic Order. Hence if we refer to him as the ‘Founder’ of our Order, we use this 

term in a very general way. 
†
 This is how we customarily refer to our Superior General in the Order. 
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“The answers showed a great variety, both with regard to the 

style of writing and content. Yet, each contribution strongly 

reveals the attachment of all to our vocation and the convic-

tion of its value for today’s Church. Thus, after almost a mil-

lennium of existence, this collection gives an idea of the Or-

der at the beginning of the 3rd millennium. If the cultural 

changes and countless encroachments of modern society 

force us to become aware of our fragility, nevertheless our 

convictions remain firm and our faithful attachment to the 

spiritual heritage received from Saint Bruno and our first fa-

thers is still deeply anchored in our hearts. It is out of love for 

Christ and His Church and through faith in our vocation that 

we hold out and contribute to the work of Redemption. So, let 

us go ahead with trust, humility and simplicity.” 

For the present booklet we selected the following contributions 

from this interesting collection: our Mother House, La Grande Char-

treuse (France), and Serra San Bruno (Calabria, Italy).
*
 

The papers have been translated from the French text. All foot-

notes are by the editors of this booklet. 

We selected both Houses because of their particular significance 

in our Order. They are our two oldest Houses. Bruno founded them 

both, in 1084 and 1090 respectively. He spent his first six years at La 

Grande Chartreuse and then about ten years in Serra San Bruno, 

where he died. 

May this booklet be a source of inspiration and personal contact 

to those who in one way or another, have been drawn to Saint Bruno 

as a channel of grace in their lives and found in the secret of their 

hearts the very spiritual fertility that keeps our Order today true and 

faithful to its mission of staying and listening at the feet of the Lord in 

silence and solitude. 

 

                                                      
*
 The contributions of our own Charterhouse of the Transfiguration, and of the Car-

thusian nuns will be presented in separate booklets (n° 15, 16, and 17). 



 

- LA GRANDE CHARTREUSE - 

 

 

 

 

 

 -SERRA SAN BRUNO -

 
 



 

 

THE MONASTERY OF LA GRANDE  CHARTREUSE 
IN THE MOUNTAINOUS ALPINE REGION CALLED ‘CHARTREUSE’, 

WHICH IS AROUND 6000 FT. AT ITS HIGHEST POINT
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THE GRANDE CHARTREUSE (FRANCE) 

1. MASTER BRUNO AND US 

Bruno’s paternity 

“Knowing that the hour had come for him to pass from this 

world to the Father, Bruno called his brothers together, re-

viewed all the stages of his life since infancy, and recalled the 

special events of his lifetime. Then, in a profound, detailed 

discourse he expressed his faith in the Trinity. The following 

Sunday, the evening before the ninth of October in the year of 

our Lord 1101, his holy soul left his body.”
*
 

Renowned Master of one of the most conspicuous cathedral 

schools of his time, philosopher, theologian, and exegete, Bruno, after 

having entered into the desert, keeps himself in the background and 

disappears into silence. He is both known to us and enveloped in mys-

tery, the mystery of a life hidden in God, which speaks more elo-

quently than his words. 

He ends his profession of faith invoking the Father: “…from 

Whom all fatherhood in heaven and on earth proceeds.” Bruno, rip-

ened through his experience of life and his faithfulness to grace, had 

received the charism of spiritual paternity to an eminent degree. The 

monks of la Grande Chartreuse bear witness to it on the funeral 

parchment: 

“We too, the monks of la Grande Chartreuse, have more lam-

entably than anybody else been deprived of the solace of our 

very devout Father Bruno, a most famous man. (…) We are 

                                                      
*
 From the circular letter of the monks of Calabria, which they wrote at the beginning 

of the necrology; English translation in André Ravier, “Saint Bruno the Carthusi-

an,” p. 176-177. In the present booklet there are many references to Bruno’s life 

and writings. For Bruno’s writings (the profession of faith and his two letters), see 

Carthusian Booklets Series n° 1; for the main events of his life, n° 8 and 9; and for 

the funeral parchment, mentioned a little further, n° 9. 
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going to pray now and forever for our unequalled Father and 

Master.” 

Our Founder 

Bruno is our Father principally as founder, as the “Chronicle of 

the first Carthusians” says: “He founded the hermitage of Chartreuse 

and was six years in charge of it.” We have received from him both 

the form and the spirit of our life. Bruno did not write a Rule, but he 

invited his brothers to remain under the guidance of the Holy Spirit 

and be formed by the experience of the desert. Above all, he offers us 

the testimony of his own life. The Carthusian Order is his most visible 

legacy. 

 

 

SAINT BRUNO AND HIS FIRST COMPANIONS 
AT LA GRANDE CHARTREUSE 
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Editors’ note 

This is what André Ravier (“Saint Bruno the Carthusian,” p. 19, note 3) 

writes on the “Chronicle of the first Carthusians” also called “Chronicle 

Magister,” because of its opening words: “The Chronicle Magister is a doc-

ument of the highest importance for the history of the origins of the Carthu-

sian Order. It is the chronicle of the first five priors of Chartreuse. The first 

four accounts were apparently written by Guigo I, and the one about Guigo 

was added after his death. The document is earlier than the last quarter of the 

twelfth century…” 

We give here the translation of the extract on Saint Bruno from this Chroni-

cle: 

“Master Bruno the German, native to the illustrious city of Cologne, was 

born of a prominent family. After a solid formation based on profane and 

sacred letters he became a canon and scholar at the Church of Rheims, 

which is not second to any other in Gaul. He left the world and founded the 

hermitage of Chartreuse, which he ruled during six years. Pope Urban II, 

whose professor he formerly had been, called him to the Roman curia to as-

sist and advise him in the administration of ecclesiastical affairs. However, 

as he could tolerate neither the agitation nor the way of life of the curia, and 

as he burned with love for the solitude and the peace he had lost, he left the 

curia. Scorning also the archdiocese of Reggio, where he had been elected 

according to an order of the Pope, he withdrew to Calabria, in a hermitage 

called La Torre. There, surrounded by a great number of lay monks and 

priests, he carried out his project of solitary life as long as he lived. He died 

and was buried there about ten years after his departure from Chartreuse.” 

His testimony 

We have only a few, rare works of Bruno: two letters and the 

profession of faith he was eager to pronounce in the presence of his 

brothers before passing away. This is very little. However, as Bruno 

opens his heart freely in these writings, they are for us a real treasure 

of intimate thoughts and spiritual teachings. They are all the more 

eloquent as we are able to place them in their context, like our broth-

ers of Calabria. 

Above all he bequeaths to us this most pure testimony, which is 

both a spiritual instruction and a testament: to choose the best part 

unreservedly and without division. Docile to the Holy Spirit, Bruno 

allowed himself to be stripped of everything and gave up everything 

in order to follow Christ without restraint and to devote himself ex-
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clusively to God alone in silence and solitude. Filled with the 

knowledge of God, permeated with His awesome Holiness, seduced 

and fascinated by His Wisdom, His Beauty, 

and His Goodness, Bruno’s heart overflows 

with divine Simplicity, Love and Tenderness. 

Being a radiant personality, he attracts oth-

ers, not to himself though, but to Christ. In 

all this, Bruno’s soul profoundly brings to 

mind the soul of Mary. 

The Carthusian monastic 

tradit ion 

When speaking of Bruno we should not 

isolate him. “Receiving the monastic habit,” 

he took his place in the long tradition of the desert that goes back to 

the first centuries of Christianity. When he settles with some compan-

ions in the desert of Chartreuse, he inaugurates a form of contempla-

tive life that regains the splendor of its origins. Bruno is the Father as 

well as the initiator, the most advanced model of our way of life, and 

the link through which we are connected to the Desert Fathers, 

“...those early Eastern monks, who, with the memory of the 

Blood shed by the Lord not long before still burning within 

them, thronged to the deserts to lead lives of solitude and 

poverty of spirit…” (Statutes of the Carthusian Order, 3.1). 

Entering the monastery, we answered a personal call of the Lord, 

Who Himself impressed in our soul the seed of the Carthusian voca-

tion. At the same time, we received the form and the spirit of our life 

from the monks who welcomed us at the monastery. Their example 

and words transmitted to us this vocation they themselves had inherit-

ed. We in our turn inspire with this stream of life those who come to 

join our community. After all we find ourselves part of that big family 

which is rooted in Bruno, in Guigo, author of the “Customs,” and the 

first Carthusians; and beyond them, in the ancient monks of the desert 

tradition.



 

“…THOSE EARLY EASTERN MONKS 
WHO THRONGED TO THE DESERTS 

TO LEAD LIVES OF SOLITUDE 
AND POVERTY OF SPIRIT.” 

 

ANTHONY THE GREAT, 
”THE FATHER OF ALL MONKS,” 

EGYPT, 251-356 
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The community of  Chartreuse  

The community of Chartreuse receives this precious grace of be-

ing for nine centuries in direct continuity with the founding communi-

ty of Bruno and his first brothers. We live in the privileged surround-

ings where they lived, or rather a little lower in the valley, where Gui-

go constructed the new hermitage after the avalanche had destroyed 

the first one. Even for us a certain distance remains from Bruno and 

the very first foundation site which has also for us an aura of mystery: 

this place chosen by God, holy ground where the Spirit blows and 

where Hugh, bishop of Grenoble, “had seen in a dream God building 

a dwelling place for His Glory.”
*
 

This site, truly grandiose in its austerity, its solitude and pro-

found silence, easily takes the shape of an immense temple of prayer. 

The mountain and the forest, the steep rocks, everything buried under 

the snow, this whole natural and almost virgin surroundings that so 

deeply marked the way of life of our first fathers, molds us too, in a 

certain way, even if, for some years now, the snowfalls are much less 

abundant. Our fathers looked like those tall fir trees that still grow 

near the original site today: hanging on the rocks, thrusting their roots 

into a poor soil, but out of which they draw sufficient sap to throw 

themselves very high into the sky to capture the light. 

The stones themselves deliver us a message: the altar of Saint 

Bruno’s Chapel
†
 could date from the time of the foundation, and trac-

es of the church of the first monastery are hidden in the chapter room 

of the present monastery. The chapel of the cemetery contains relics 

of the monks who preceded us. The liturgy, in particular the Eucha-

rist, where we partake of the Body and Blood of the Lamb that was 

slain, joins intimately the Carthusian Church on earth to that in heav-

en, so as to form one large mystical body in Christ. The hidden sancti-

ty of so many of our brothers of past centuries radiates invisibly and 

stimulates us. Here, one can experience the strength of a living tradi-

tion.

                                                      
*
 From “The Life of Saint Hugh,” by Guigues. 

†
 A chapel built at the original site of the foundation, probably shortly after the ava-

lanche had taken place and the monks had already left. For the avalanche see Edi-

tors’ note. 



 

  

        ENTRANCE TO THE ‘DESERT’ OF CHARTREUSE 

 
 

SAINT BRUNO’S CHAPEL 
CHAPTER ROOM OF THE PRESENT 

MONASTERY 

“RELICS OF THE MONKS 
WHO PRECEDED US.” 

BONES FOUND AT THE FIRST CEMETERY 
OF THE MONASTERY 
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Editors’ note 

The avalanche, which took place January 30, 1132, buried under its immense 

massiveness all the cells except one and with them six monks and one nov-

ice. 

“When one visits the site were the catastrophe took place, one realizes that a 

simple avalanche (of snow) could not have reached the hermitages and crush 

them. One understands that the avalanche was accompanied, and probably 

caused, by a fall of rocks coming from the first foothills of the Grand Som, 

as happens often in the calcareous mountain mass of Chartreuse. Starting 

from this mountain, which dominates the site of the primitive monastery, a 

fall of rocks combined with snow would have terrible effects. The enormous 

blocks of rock that are today still scattered over this site remain an impres-

sive testimony of it. 

Thus, after 48 years of existence, ends the first House of Chartreuse. Guigo 

left the place of the catastrophe where seven monks had been suffocated un-

der the snow. We don’t know how many survived, but as the “Customs” had 

laid down that the maximum number of fathers should be thirteen, and as this 

number could on no account be exceeded, there could have been no more 

than six survivors, if we assume that the community at that time was com-

plete.”
*
 

Bruno, channel of  l i fe  

We all receive from Bruno, in different degrees, according to di-

vine grace and our receptivity with respect to him. Through his writ-

ings, through his whole life, even through his discretion — for this 

too is a message — Bruno still speaks to us today in the measure that 

we know how to put ourselves under his guidance. What is more, by 

his stimulating presence and his intercession, he watches over us and 

he communicates to us his charism. He gives us a share in the graces 

of contemplation that he himself received abundantly in order to 

transmit them to us. 

“At this very moment, Bruno is for us an intermediary of life, 

because, in the risen Christ, he is alive and present with his 

children that we are… He is the channel through which the 

incomparable grace of our vocation reaches us, grace that 

                                                      
*
 Translated from “La Grande chartreuse par un chartreux,” La Grande Chartreuse, 

1997, p. 27-28. 
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has been acquired for us through the mediation of Our La-

dy.”
*
 

 

 

 

THE GENEALOGICAL TREE OF SAINT BRUNO:  
FROM SAINT BRUNO, LYING ON THE GROUND, 

A BRANCH SPROUTS SHOWING 
GUIGO I AND HIS SUCCESSORS AS PRIOR 

OF LA GRANDE CHARTREUSE 

                                                      
*
 Reverend Father Dom André, Sermon for the closing of the General Chapter of 

1983. 
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Bruno’s soul  

Some sentences of deep insight, in which one easily recognizes 

his own expressions, transmit the essential of Bruno’s heart and re-

main for us sources of inspiration: 

 A man with a profound heart, aflame with divine love. 

 A true contemplative, whose eye is pure and clean and 

whose soul is virginal, totally attentive to the encounter 

with the Bridegroom. 

 A soul listening to the Spirit, Who imparts on him 

peace and a joy that radiates on his face, always bear-

ing a smile. 

 A man of one single desire, thirsting for silence and 

solitude, because he tasted the Goodness and Beauty of 

God. 

 A companion capable of sensitive friendship, gentle as 

a lamb, joining the tenderness of a mother to the firm-

ness of a father. 

 A man of the Church, who devoted his whole life to 

her and even gave up his first foundation for her. 

Bruno opened up a path in the desert. Seeking God alone, he be-

came the first of a multitude of brothers. In him we recognize our 

model. 

 

 

 

“BRUNO… GENTLE AS A LAMB” 



17 

2. “THE POOR OF CHARTREUSE” (GUIGO) 

God’s call: walking in Christ’s footsteps 

Centuries have passed since Bruno’s time; the world has 

changed. But there are still men and women who hear the voice of 

God in their heart calling them to the desert. Their motivations do not 

change, because embracing solitude can only be based on one single 

motive: the love of God. Through all the upheavals of history, all the 

reforms of society and of the Church, this step of entering solitude 

remained and will always remain the same: seeking God, who, more 

and more, takes possession of the heart that listens. 

The history of our monastery, as that of the whole Order, has 

been eventful. But we see how the Carthusians have with remarkable 

constancy always tried to remain faithful to the spark of divine fire 

that guided Bruno to this place. Recently this fidelity has found a very 

fortunate and solid renewed expression in the drafting of the Carthu-

sian Statutes (our Rule) following the Vatican Council II (1962-

1965). Indeed, it is truly remarkable that we have been able in such a 

short time — the first version of the “Renewed Statutes” saw the light 

of the day in 1973 — to reformulate in contemporary terms and in a 

style that was hitherto unknown, the meaning of our contemplative 

vocation for ourselves, and in the Church. Here, we will find, for a 

long time to come, the vital inspiration that enables us to live the aus-

tere but exhilarating vocation of the desert, devoted to God alone. 

The post-synodal exhortation “Vita Consecrata” (1996)
*
 of John 

Paul II came to strengthen us in our fidelity to this call, re-centering it 

still more on Christ. Even if the world understands less and less the 

exclusive choice for God by means of solitude and silence, neverthe-

less this choice has its place at the heart of the sequela Christi (‘walk-

ing in the footsteps of Christ’), for its goal is to make of us persons 

conformed to Christ (VC 19) and it establishes us in our essential 

mission of making present in the world Christ Himself through our 

personal testimony (VC 72). 

                                                      
*
 “The Consecrated Life.” Abbreviation VC, from the Latin title “Vita Consecrata.” 
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“Cradle of the Order” 

Against this background common to all Carthusians, what is the 

proper place of the community of the Grande Chartreuse? By the fact 

that it is still established there where Bruno began, that the Statutes 

themselves call it the ‘cradle’ of the Order and the source of our voca-

tion, and that moreover it is the headquarters of the General Chapter, 

the community of the Grande Chartreuse holds a unique place com-

pared to the other Houses of the Order. We don’t consider this as a 

privilege though, but rather as a service. Are we, here at the Grande 

Chartreuse, always sufficiently aware of our specific mission of find-

ing ourselves in a way at the source of our vocation? Are we truly a 

source for the others? 

THE MONASTERY IN THE 

17TH CENTURY, 
BEFORE THE RECON-

STRUCTION BY 
DOM LE MASSON 

 

.  

   OUR LADY OF 
CASALIBUS 

 

THE MONASTERY TODAY   

 

 

 

THE MONASTERY AFTER 

THE RECONSTRUCTION BY 

DOM LE MASSON 
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It is certain that the aura that surrounds our monasteries, already 

existing for long centuries, has something very unique that one finds 

elsewhere only rarely. Our monasteries are emblematic, indeed myth-

ical places — although this expression is very ambiguous and un-

pleasant — that deeply confronts the imagination of people. They are 

places one readily surrounds with mystery and in which one easily 

acknowledges an almost magical radiance. This characteristic peculi-

arity can for the greater part be explained by our enclosure that we 

have kept with great care throughout the ages. It receives still more 

emphasis here at our monastery of the Grande Chartreuse. It is a place 

that attracts many people. This does not always foster our silence, 

although very little noise penetrates the interior of the cloister. Be-

sides, this place does not belong to us, we are not really living here as 

in our own home, since the monastery is property of the State. Our 

buildings are continually under the control and supervision of the ad-

ministration of “Historical Monuments.” Obviously this imposes con-

straints on the community. 

How do we live this inside the monastery? In a much more sim-

ple and prosaic way than seen from outside. This has advantages and 

inconveniences. Sure, it may seem exhilarating to live so close to the 

place where Bruno began. A pilgrimage to Casalibus and Saint Bru-

no’s Chapel undeniably has a very stimulating effect.
*
 There, and 

more than anywhere else, one participates, so to speak, in the austerity 

our fathers chose as a setting for our vocation. The original site still 

speaks very eloquently, especially 

when it is covered by snow and 

wrapped up in a very intense silence. 

Between this original site and the 

buildings of our present monastery, 

which date from the 17
th
 century, 

there is a contrast. Even if Dom Le 

Masson
†
 wanted to build in a spirit 

                                                      
*
 Our Lady of Casalibus is a chapel constructed in the mid 15th century, not far from 

the site of the original foundation. Its name derives from casalia, ‘small huts’ in 

decadent Latin, in memory of the wooden cells of the first Carthusian. The chapel is 

an expression of the Carthusians’ gratefulness towards Our Lady, whom they con-

sider as their special protector. 
†
 Dom Innocent Le Masson was superior general from 1675 to 1703. 
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of poverty — and indeed all luxury or superfluity has been avoided — 

the whole of our House looks rather heavy, dumpy and too big. In 

spite of everything, though, our present monastery gives one a strong 

impression of the primitive austerity. 

Every two years however, the vastness of our buildings justifies 

itself, when the General Chapter gathers together between its walls. It 

is a joy for us and an honor to be able to receive here all the priors, 

prioresses, and vicars, to live together with them for two weeks and to 

celebrate together the praise of the Lord.
*
 Then, the unity of the Order 

is not an empty expression, and the communion that exists between us 

is deeply felt in the experience of the common spirit in which we live 

our vocation. But the organization of the General Chapter also entails 

a rather burdensome structure of reception and administration that 

requires significant efforts and the personal involvement of a great 

part of the community. The preparation, the follow up, and the inter-

mediary meetings of the General Chapter punctuate the rhythm of our 

years and call for our constant vigilance. 

 

 

THE ROOM OF THE GENERAL CHAPTER 

                                                      
*
 The ‘vicars’ are Carthusian monks who fulfill pastoral functions in the monasteries 

of our Carthusian nuns. 
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“Source of our vocation” 

So, in what way are we “source of our vocation?” (Statutes 39.1). 

First of all by an increased and more conscious fidelity to the 

demands of our vocation. Furthermore we are a source by a spirit of 

service towards the whole Order: the other Houses, and those brothers 

and sisters who are spending some time for business at the Grande 

Chartreuse. It would be attractive for our visitors and our guests to 

find with us a spirit of simplicity, solidity and stability: a ‘something’ 

that is impossible to describe and that brings to mind deep-rootedness, 

the value of continuity. No question of pretentiousness, but a strong 

identity that is perceptible even in the midst of changes. It would be 

beautiful if through our witness we would be able to reveal how much 

faithfulness to our observance supports and stimulates our fraternal 

communion, how much the desire for prayer and the reading of Sa-

cred Scripture leads to an experience of joy in the Holy Spirit. 

For it is only possible to be a 

source for others when one is able to let 

well up in oneself the light and the vi-

tality that emanate from Christ’s Cross 

and that diffuse themselves through 

their own dynamism even though we 

might not be aware of it. What is most 

essential in our vocation and in follow-

ing Christ happens beyond what we can 

grasp, want or do. It is located there 

where humility is truly forgetfulness of 

self. The Virgin Mary who answers the 

angel: “I am the handmaid of the Lord; 

let it be to me according to your word!” 

(Luke 1:38). 

While being fully conscious of the mission imparted to us, we 

will only be a real source for others insofar we are not aware of it. 

This humility is the foundation of all tradition. 

 

CROSS ON THE SITE OF 

THE FIRST 
CHARTERHOUSE 



 

 

  

 

  

 

FROM TOP TO BOTTOM: MAIN ENTRANCE; MONK IN ORATORY - CELL; CHURCH; CELL - 

CLOISTER; CELLS AND CHURCH 
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3. OUR PLACE IN THE CHURCH AND IN THE WORLD 

A life dedicated to the praise of His Glory 

“Saint Hugh had seen in a dream God building in the desert a 

dwelling place for His Glory.” 

Like each human life, the call to the solitude of the desert has no 

other goal than the Glory of God. However, because of its radical na-

ture, strongly reducing the field of human relationships and allowing 

the intermediaries of life in society to speak and intervene as little as 

possible, the desert manifests God’s Glory in a particularly striking 

way. The book of Exodus shows this very well. Man has to consent to 

be stripped in order that the Life of God may speak in him and the 

Glory of God may reveal itself through him. 

God needs man in order to manifest His Glory and man fulfills 

himself by giving this Glory to God. The more God and man are in 

this way in direct relationship with one another, the more the Glory of 

God becomes perceptible. This is an experience of interior transfor-

mation as the account of the Transfiguration of Christ in the Gospels 

shows (Matthew 17:1-7 and parallel texts). 

Hence we live in a House built for the Glory of God. What is 

more, we are this House. It is in this way that Guigo spoke of the 

community as “a small Carthusian Church,” choice part of the Uni-

versal Church, in which the Mystery of the wedding feast of Christ is 

accomplished. The Church is the womb of the grace of God, in which 

we are conceived, receive life and are led to the fullness of our divine 

filiation. The Church, Bride of Christ, is our Mother, and the commu-

nity, the small Carthusian Church, which received us and in which we 

live and grow, participates in this maternity. We are aware that we 

live in a very deep and particular relationship with our monastic 

community, and through it, with the whole Church and with Christ 

Himself. Mystery of both maternity and marriage, that marks not only 

our life style, but also and foremost ourselves. We are here to live and 

to develop a relationship with Christ: not so much in order to do 

something or to give part of our time and our capabilities. To some-

one who receives the invaluable gift of following closely the Lord 
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Jesus, it is obvious that He can and has to be loved with an undivided 

heart; that one can devote to Him one’s whole life and not only cer-

tain gestures, certain moments or certain activities. The precious per-

fume poured out (cf. John 12:7) as a pure act of love, hence without 

any consideration of ‘usefulness’, is a sign of a superabundance of 

gratuity, which expresses itself in a life given to love and to serve the 

Lord, to devote oneself to His person and to his Mystical Body 

(VC 104). 

The Divine Liturgy with the chant of the Offices in the Church or 

their recitation in cell, as well as the celebration of the sacraments and 

prayer of intercession are directly in the line with the Glory of God 

revealed and immediately returned to Him, its source. Therefore it is 

not surprising that the Liturgy takes so much space in our life of soli-

tude and silence and that it is an important ‘vehicle’ that leads us 

slowly to a more interior prayer of the heart and to universal com-

munion with the whole Church. The simplicity and the sobriety of our 

liturgical rite manifest and teach us that the prayer of the solitary is 

for God alone and has to be done in spirit and in truth. 

 

 

THE DAILY CELEBRATION OF THE EUCHARIST 
“THE LITURGY LEADS US SLOWLY TO A MORE INTERIOR PRAYER OF THE HEART AND TO 

UNIVERSAL COMMUNION WITH THE WHOLE CHURCH.” 
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In today’s Church 

In today’s Church we are now a very small number, hardly no-

ticed and often considered as useless. Nevertheless, if our consecra-

tion in gratuitousness is true and deep, we maintain a presence. We 

are called to uphold and express in a most direct and interior way the 

reciprocal bond that joins God to humanity and humanity to God, by 

entering ever more deeply into the nuptial union of Christ and the 

Church. This Mystery of Christ and the Church is the milieu in which 

we live day by day. It nourishes us and makes us grow and decides on 

the meaning of what we are and what we do. Where this Mystery is 

no longer clearly perceived as the vital space of the human heart, our 

presence becomes insignificant and people will only recognize value 

in our life insofar as it is simply ‘productive’. 

Our fraternal communion is foremost this: together being aware 

of this communion in a reciprocal union at the heart of this Mystery. 

This is expressed by the following words: “See how much they love 

one another!” It means that we walk together in this same direction. 

However, we not only bear witness to the present reciprocal 

presence of God and humanity. Our life as solitary monks refers also 

always and immediately to the future world, to eternity, when every-

thing will be consummated in Love. Saint Bruno himself deeply cen-

tered his life in the desert on waiting for the return of the Lord. We 

are doing this still today. There is a fitting expression for this in the 

monastic tradition: the monk is suspensus in expectatione, he is ‘sus-

pended in expectation’. This expectation gives our life its dynamism. 

In the Church, it puts us also at the outpost of humanity moving to 

that moment when its History will be fulfilled. 

In the contemporary world 

Yet, our communion is not limited to our brothers in the Order 

and in the Church only. It extends beyond them to everyone in hu-

manity and so becomes universal. The more this communion becomes 

interior and totally personal, the more it is universal. We think here of 

the last paragraph — written in a very solemn way — of the chapter 
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of the Statutes on “The care and administration of temporal goods” 

(3.29.19) that ends thus: 

“Directing our property in this way towards the common 

good, we imitate the early Christians among whom none 

called anything his own, but for whom all things were in 

common.” 

Everything belongs to all, because all are grounded in a funda-

mental communion. 

Towards the contemporary world this communion will often ex-

press itself as compassion. Our heart is with the needs, the poverties, 

and the aspirations of humanity. We ourselves are not only poor with 

the poor Christ, but in Him we show solidarity with all the poor on 

earth, who become concrete for us in the 

persons the Lord brings into our life. If we 

have to suffer with Christ, then it is with 

the Universal Christ, Christ present in all 

His members to whom our heart reaches 

out through compassion. 

RUSSIAN STARETZ 
SAINT SERAPHIM OF SAROV, 

1759-1833 

Here we think of the model of the 

Russian staretz who lived and has been 

portrayed in literature during the 19
th
 cen-

tury. The staretz was an eminently spiritual person, solitary, turned 

towards God with his whole being and all his aspirations, but at the 

same time his heart was wide open towards his neighbor, especially 

the one most in need. 

Saint Bruno was said to be a man with a profound heart, and 

deeply human. This implies also a capacity to be close to others so as 

to give them the courage to live and to have faith. 

 

 

 



 

 

 
IN 1090, SIX YEARS AFTER HAVING FOUNDED THE GRANDE CHARTREUSE, BRUNO 

RECEIVED A MESSAGE FROM HIS FORMER STUDENT 
POPE URBAN II CALLING HIM TO ROME 

REMAINING ONLY A VERY SHORT TIME AT ROME, 
BRUNO FOUNDED HIS SECOND CHARTERHOUSE IN CALABRIA, ITALY



28 

SERRA SAN BRUNO  (CALABRIA, ITALY) 

We received the grace to live in the same place
*
 where our Father 

reached the fulfillment of his monastic journey. For this reason a song 

of gratefulness constantly rises from our hearts and lips, while we are 

aware of the fact that we have an important responsibility to keep 

alive, nine centuries later, the flame that burned in the soul of Bruno. 

To celebrate the liturgy, day and night, near the sacred relics of our 

Father displayed on the altar of our conventual church is not only a 

privilege, but also an invitation to represent before Bruno all the 

monks and nuns of the Carthusian family. 

 

 

 

                                                      
*
 The monastery is known under different names: ‘La Certosa’ (‘The Charterhouse’), 

‘Serra San Bruno’, after the town where it is located; ‘Calabria’, after the region in 

southern Italy; and ‘Santa Maria della Torre’ (‘Holy Mary of the Tower’), which is 

the name of the original hermitage, located at a short distance from the present 

monastery. 

 

SILVER RELIC HOLDER 
OF SAINT BRUNO KEPT ABOVE THE ALTAR 

IN THE CHURCH OF SERRA SAN BRUNO 
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We wish that during this year that recalls the transitus* of our 

Father in the hermitage of Santa Maria della Torre, everyone might 

understand the importance of a renewed contact with him for our spir-

ituality and our Carthusian life at the threshold of the 3
rd

 millennium. 

1. THE RELATIONSHIP WITH OUR FOUNDER 

It is completely true, taking up the words of the Reverend Father, 

that Saint Bruno was a man entirely captivated by the Love of God. 

This expression “totally captivated by the Love of God” is very beau-

tiful: it makes us think of God Who seizes Bruno and takes possession 

of him through Love, His Love. 

A powerful, immense desire for God burns in Bruno’s heart: 

“My soul is thirsting for God, the God of my life…” This desire turns 

his whole person into a seeking for God’s Face: “When shall I go and 

see the Face of God?” Because of this desire, Bruno plunges into the 

desert to lead there a simple and hidden life in God. Ever since the 

call in the garden of Adam it is a burning love that pushes Bruno to 

the desert. However, it makes sense to think that, after the time spent 

with the Pope, his desire for solitude and quies
†
 had not only in-

creased, but also that it had deepened following the logical develop-

ment in which the accent shifts from the desert as place of ascetism 

and trial to the desert as place of encounter with the Bridegroom (cf. 

Hosea 2:16).
‡
 

Saint Bruno was a man of a profound natural and supernatural 

equilibrium, someone totally unified. None of the dimensions of his 

personality, intellectual and affective (feelings and passions) had been 

neglected and all were united in a perfect order. Through the Lord’s 

grace he had been able to establish in himself a wonderful alliance 

between the total love for Christ and the depth of human friendship, 

the sense of the Absolute and that of man’s fragility, the Folly of the 

                                                      
*
 This Latin expression designates Saint Bruno’s death; literally: ‘a passing over’, or 

‘across’. 
†
 Quies: contemplative peace, rest, silence. 

‡
 Hosea 2:16: “I will allure her; I will lead her into the desert and speak to her 

heart.” 
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Spirit and the Wisdom of the Word. The perfect harmony of comple-

mentary elements, which is characteristic for God, manifests itself in 

him. Bruno was a ‘unified man’, because he was a ‘man of the One’. 

He was a true monk, totally part of the great tradition of the desert 

represented by Anthony, Macarius, Arsenius, Benedict and so many 

others.
*
 

It is noteworthy that, contrary 

to other great solitaries, the vocation 

of Bruno has from the very first 

moment been connected to the pres-

ence of companions. In fact, Bruno 

was the ‘man of the One’, but of the 

One Who is Three, Common-Union 

(‘Commune-Union’) of Love. His 

communion with God became fra-

ternal communion. Man of God, 

Bruno was also man of the Church, 

fully engaged in the Church. 

 

 

And because everything in Bruno was unified in a profound 

harmony, everything around him became harmony: unity of solitary 

life and life in common, of absolute love for God and concrete love 

for his brothers, of folly of the heart and patient wisdom. 

In the solitude and the silence of the desert, Bruno encountered 

the Lord in the depths of his heart. This encounter in love was nour-

ished by the assiduous meditation of Sacred Scripture and the celebra-

tion of the Eucharist. He was to such an extent impregnated with the 

Word of God that his letters were entirely woven from it. And with 

fervor he confessed the Mystery of the Eucharist in his final profes-

sion of faith. 

Continual prayer made joy and peace spring up in him. The joy 

that continually shone on his face was a sign of a profound interior 

                                                      
*
 The word ‘monk’ derives from the Greek word monos, meaning ‘living alone’, and, 

in a deeper sense, ‘being unified’. 

SAINT BRUNO AND HIS FIRST COMPANIONS 

AT SERRA SAN BRUNO 
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liberty, which was always related to a not less profound sense of obe-

dience. Peace made of him a man of communion and true ecumenism, 

in a region and during a time marked by strong oppositions. Think 

only of the double profession of faith he pronounced on his deathbed.
*
 

Yet, Saint Bruno was not a superman. Aware of his sinfulness, of 

his interior infirmities, he experienced the mercy of God. It was in his 

poverty that Bruno discovered Him Who comes among men out of 

pure Goodness. And he himself became goodness: his charism of gen-

tleness stands out in a particular way.
†
 

Communion with the Mystery, Mystery that becomes commun-

ion, in the heart of the Church: this was characteristic for Bruno. The 

secret of this harmony lies without doubt in the contemplation of the 

“Three in One.” With the last words we have of him, Bruno celebrat-

ed the Holy Trinity. 

After the image of these Three, his life was fullness, fecundity. 

At Sèche-Fontaine
‡
 they were three; at the Grande Chartreuse, seven; 

at Santa Maria della Torre, more than thirty. And how many after that, 

throughout the ages…! 

We all can bear witness to the fascination this monk exerted on 

us and continues to do so. Especially here, where Saint Bruno had 

lived the last years of his life, where he attained his full spiritual ma-

turity, where he wrote the two letters we still have of him and where 

his body reposes. We also know and we experience it with gratitude, 

                                                      
*
 In his profession of faith Bruno used expressions of both the Western and the East-

ern Orthodox theological traditions concerning the Holy Trinity. The foundation in 

Calabria was in an area where part of the population was of Greek origin. Through 

his goodness and sense of balance Bruno succeeded in bringing Latin and Greek 

monks together to live in the same community — an achievement that was not easy 

to accomplish at that time. The presence of these two groups in his community 

might explain the Eastern and Western theological expressions in Bruno’s profes-

sion of faith. For the text of the profession of faith, see Carthusian Booklets Series, 

n° 1: “Two letters and the profession of faith,” by Saint Bruno. 
†
 An exceptional goodness radiated from Saint Bruno, and Goodness was the trait 

above all that Bruno is said to have loved to contemplate and praise in God. Hence 

his favorite exclamation was O Bonitas! (‘O Goodness of God’). 
‡
 Sèche-Fontaine is the name of the place of Bruno’s first attempt of eremitical life. 
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that he is still alive, and without ceasing gives support to all his fol-

lowers by his prayer, yesterday, today and tomorrow. 

 

 

 

SAINT BRUNO’S DEATH 

2. WHAT IS ESSENTIAL IN OUR LIFE 

The ‘essential’ can be understood in two ways: either that which 

is most important for us, or what we have as specific in the Church. In 

this part we will start with the first meaning, beginning with the most 

interior aspect. We will see the second meaning, on a more exterior 

level, in the last part (cf. section 3. “Our place in the Church”). 

As we have said already, Bruno was totally in love with God. He 

had only one single desire: seeking His Face; only one occupation: 

intimate, total union with Him. That is our call. As the rich Carthusian 

tradition testifies, we have only one vocation: devoting ourselves ex-

clusively to God, contemplating Him, uniting ourselves to Him in liv-

ing faith. We came to the Charterhouse to seek God exclusively, in 
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solitude and silence, having chosen to live the Gospel in a more radi-

cal way, abandoning ourselves to Him Who led us into the desert and 

unites us to Himself. All the rest is only an effect of this vivid inner-

most flame. 

Hence the essential of 

our ‘being-a-Carthusian-

monk’ is to let ourselves be 

loved by God and to love 

Him, longing exclusively 

for Him, freeing ourselves 

through His grace from eve-

rything that does not lead us 

to Him, so as to become a 

simple capacity that attracts 

Him. Then He fills us with 

Himself, gradually, each 

one according to a different 

gift of grace. Letting our-

selves be transformed by 

divine life in order to enter 

into our deepest self, sanc-

tuary of the Holy Trinity, 

and there, while becoming 

one with the Son, Who is 

entirely turned towards the Father, participating in Him in the loving 

breath of the Spirit, entering into the Mystery of the divine procession 

so as to find rest in His Holy Unity of Love and Knowledge. This ide-

al of divinization may seem too lofty compared to our daily misery. 

But can we diminish it without becoming unfaithful to our vocation? 

Our spiritual poverty, in fact, is not an obstacle on our journey, but 

rather the place where we can receive the Lord of mercy, after the 

example of Saint Bruno. 

To reach this goal we have two important means. One of these 

means is positive: to live from Christ, doing everything in the Spirit, 

out of love for the Father, like Christ, with Him, through Him and for 

Him, but also in Him, thanks to our baptism. The other means to this 

goal is negative: to die to ourselves, that is making the ‘ego’ decrease 

in order that Christ may grow in us. 
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However, we do not first have to die to ourselves before we can 

love Him. On the contrary, we simply live from Christ’s life of love 

of the Father and of all men. It is by loving in this way, that we die to 

ourselves, because love frees us from ourselves so that we can receive 

Him Who loves us and it opens us towards others. 

Each one of us is called to love God according to his special per-

sonal grace. Liberty of heart is a mark of the solitary life which allows 

us to run towards the goal: “God found, desired, possessed,” accord-

ing to the simplicity and the holy liberty of the children of God, in an 

attentive listening to the Spirit and the discernment of a humble obe-

dience. 

We live the very interior experience of union with God in an ex-

terior framework that allows it to exist and manifests it, rooting it 

within the primitive monastic tradition, of which we are continually 

reminded, not only on the level of formation, but as a constant model 

for the whole community. The physical separation of solitude ex-

presses that we take away our attention from the most superficial 

zones of our being, in order to accomplish the pilgrimage to the inte-

rior Source, and it favors this pilgrimage. Exterior silence reveals the 

“tiny whispering sound”
*
 of the Spirit Who lives in the depths of our 

souls, the fullness of the Word, and favors our listening to this Spirit. 

Solitude and silence are the expression of our exodus towards the ho-

ly mountain of the heart where the Covenant is sealed and they make 

this Covenant possible. 

Our prayer life is nourished first of all by listening to the Word 

and the celebration of the Eucharist. At the beginning of our Order 

Guigo II wrote the basic text for lectio divina,
†
 thus bearing witness to 

                                                      
*
 Cf. 1 Kings 19:11-13: “Then the Lord said, ‘Go outside and stand on the mountain 

before the Lord; the Lord will be passing by.’ A strong and heavy wind was rending 

the mountains and crushing rocks before the Lord, but the Lord was not in the wind. 

After the wind there was an earthquake, but the Lord was not in the earthquake. Af-

ter the earthquake there was fire, but the Lord was not in the fire. After the fire 

there was a tiny whispering sound. When he heard this, Elijah hid his face in his 

cloak and went and stood at the entrance of the cave. A voice said to him, ‘Elijah, 

why are you here?’” 
†
 Lectio divina: a meditative and prayerful reading of the Bible. Guigo II (died 1193) 

was the 9th Prior of the Grande Chartreuse. His work is called the “Ladder of Para-
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the importance of Holy Scripture in the life of the monks, who, in the 

solitude of the cell, are able to listen to the Word in a most stable and 

profound way. On the other hand, the daily participation in the Eucha-

rist transforms our journey in the desert into a Paschal event, through 

which we return, with and in Christ, to the Father. The memorial of 

Jesus’ self-offering in the solitude of death on the Cross is a pressing 

invitation to offer everything and ourselves to the Father in the soli-

tude of the cell and the obediences.
*
 And it is around the altar of the 

Eucharistic sacrifice that our fraternal communion grows. 

 

 

                                                                                                                  
dise” or “Ladder for Monks.” It is quoted in the “Catechism of the Catholic 

Church,” n° 2654. 
*
 The obediences are the workshops of the Brothers. 

From top to bottom: the community saying prayers during the 
annual long walk [l.], and brother at work [r.]; monk reading 

Holy Scripture [R.], and father working at his lathe [l.] 
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It is not possible to become, with the help of God’s grace, ‘pure pray-

er’, without going through the trials of the journey, in a sustained and 

continual spiritual combat. Although invisible to the world and to our 

brothers — except by the fruits that ripen through it — it is the in-

strument that allows us to attain, with His help, “He Who is.” This 

asceticism of the heart is not first of all a struggle against our defects, 

but a struggle to remain turned towards the Father and to love Him. 

After the example of the Desert Fathers, interior ascetism is at the 

same time custody of the heart, vigilance, sobriety, and compunction. 

Custody of the heart means to keep our heart pure. Vigilance is the 

movement towards Him Who dwells there. Sobriety is the moving 

away from what distracts us from Him. Compunction, finally, is the 

state of a soul stretched towards the Spirit, sensitive to His prompt-

ings, even in sin. 

Every day we experience our weakness, which, little by little, 

opens us up to a humbler and more total confidence in the Lord. This 

experience creates a very strong bond between us and connects us 

also to the brothers who immediately preceded us in this monastery, 

and who have known very difficult situations, either personally or as 

community. The Lord uses all this to transmit to us a spirit of particu-

lar mercy, a reciprocal understanding and acceptance of our poverty, 

similar to the mercy of our Father. Saint Bruno lets us participate in 

his charism of tenderness, which we see flourish among us with 

amazement and gratefulness. This charism is especially appreciated 

by the young and others who visit our community and bear witness to 

the warmth with which they have been received. 

Our profound fraternal communion is a visible manifestation of 

the growing openness of our heart which is the effect of the union 

with a merciful God in solitude. For all of us, “fraternal life” (we pre-

fer this expression to “community life,” which is more ambiguous) is 

of enormous importance, and is open to listening and to a spontaneous 

friendship with the Lord and among ourselves. It has its high point in 

common prayer, praise of God, intercession for all, of which the night 

Office is as it were the vital center. We experience the entire liturgy 

as a powerful moment of grace, confirmed by the participation and 

the attention of all. The community, created by the liturgy, is also the 

subject that lives the liturgy with full consciousness. 
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With the help of divine grace we long to grow more and more so 

as to form a true family, and for this reason we make a point of insist-

ing on the unity and the diversity among us: 

 unity: brothers and cloister monks, while preserving 

the particularity of their function and their mode of 

life, do not form separate groups: their ‘being-one’ 

shows through everything; on the other hand, relation-

ships between professed and members of the novitiate 

are rather frequent. 

 diversity: Jesus calls each one of us in his uniqueness, 

which the others don’t stifle, but accept and promote. 

We try to cultivate a positive view of our brother, in-

creasing the importance of his gifts. The diversity of 

our backgrounds, formation, capacities and age is a 

richness for all of us which allows us to attain a pro-

found unity in charity. 

We don’t see the community as a sum total of individuals who 

bring or receive help and charity, but as a ‘place of charity’ that in-

habits it and surpasses it. 

That is why we commit our-

selves to make of our com-

munity a place of welcome, 

of acceptance, of gift and 

service; the privileged place 

to live and to cultivate pa-

tience, humility, mercy, char-

ity, and even fraternal correc-

tion. 

Although it is difficult 

to express, we cannot pass 

over in silence the important 

place Mary occupies in the 

life of our family: she is the 

mother to whom Saint Bruno 

himself wanted to dedicate 

the Calabrian Charterhouse 

of Santa Maria della Torre and to whom we address ourselves to be 

able to respond every day to God’s love for us. 



 

  

 

  

TOP: FATHERS’ CLOISTER; 
CENTER: FATHERS’ CLOISTER AND CELLS; 

BOTTOM: PRIOR’S CELL WITH BROTHERS’ CLOISTER [L.], 
AND A GENERAL VIEW FROM THE SOUTH [R.] 
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3. OUR PLACE IN THE CHURCH 

We live our life within a particular framework: a mutual penetra-

tion of solitary and community life organized around the liturgy. 

However, the heart of our vocation is exclusively to seek God’s Face, 

the continual union with Him in love. Yet, this intimate center of our 

life is not different from that of all monastic life and even of all Chris-

tian life. However, the fact that there are monks in the Church and 

that among those monks some are called ‘Carthusians’ shows that 

something distinguishes us from the others. What is that? 

Since within monasticism the specific character of our commit-

ment is the call to the desert, the fundamental charism of our Order 

could be defined as that of the essential. And this expresses itself in 

application to what is truly essential of all Christian life, within a 

framework which allows us to live it more intensely, without ele-

ments that could lead it astray. Without doubt a Carthusian as such is 

not holier than another baptized person, but our ecclesiastical service 

is that of the ‘ministry of the essential’ through the unique search for 

continual union with God, in a prayer without ceasing. 

Our charism expresses itself in the 

priority given to solitude and silence. 

The essential characteristic of our Order 

is to live in cell for God alone. The clois-

ter monks stay in the secret of their cell, 

whereas the brothers, outside work time, 

always return to it as to a tranquil haven. 

Solitude and silence are ordered to the 

intimate and deep union with the Lord, 

source of all holiness and of the holiness 

of the Church herself. 

In the light of the preceding we are 

better able to perceive our role within the 

Church. Exempt of all pastoral care and all activity which would dis-

tance us from the essential, still we are aware of the importance of 

contemplative life, of prayer and penance for the apostolic efficacy of 

the Church. 
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Through our asceticism we participate in the Mystery of Re-

demption for the benefit of all. Through our liturgical prayer we offer 

to the Father continual worship in the name of all. Through our inter-

cession we carry the needs of all, whose joys and pains we share in 

the depths of our heart. 

In a more radical way, through our more concentrated search for 

union with God, knowing that “separated from all, we are united to 

all,” we allow the pilgrim Church on earth to remain without ceasing 

turned towards her Lord, and not to forget Him, being too occupied 

with other tasks, and to keep the world turned towards Him. Besides, 

through our union with God, deepened by solitude, we are hidden 

channels, through which the life of the Trinity in a mysterious way 

flows out into the Mystical Body of Christ. 

Even if this should not become for us a preoccupation, we cannot 

forget that, towards the Church and the world, our silence and soli-

tude are in an indirect way bearing witness: 

 to the priority of the ‘Spiritual’: the monk is led by the 

Spirit, in openness of heart and obedience to a spiritual 

father; 

 to an all-embracing relationship with Jesus Christ: it is 

only in Him that our nostalgia for eternal Love and of 

divine Beauty finds an answer; 

 to the Absolute of God: the Carthusian depends entire-

ly on Him; this he expresses by his monastic vows of 

stability, obedience and conversion of life. 

We may even add that, in an often atheistic world, our life is a 

visible sign of faith and of God’s existence. We are able to communi-

cate more because we communicate through silence instead of 

through words; especially in today’s world where man is submerged 

by continual messages and so many words via the various means of 

communication, and believes he cannot do without all this. If we re-

main turned towards God and if the Lord is truly the unique reason of 

our life in solitude, then our cloistered life and our silence proclaim 

without a voice that God exists. Moreover, our hidden life and our 

fraternal communion are bright signs of a great love: the Love God 

has for each man, the tenderness of the Father for all. 
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But our testimony also takes place on a more visible and concrete 

level: 

 Although its main purpose is to protect our solitude, 

through the public museum we are present in the place 

where we live and where we took our roots; in the 

same way several books and other writings introduce 

others to our life. 

 When we meet someone on our weekly walk, our atti-

tude becomes a testimony; how we would like that our 

faces, like Bruno’s face, were capable of radiating joy 

and serenity! 

 The sanctuary of Santa Maria del Bosco, where Saint 

Bruno lived in his mature age and where he died, bears 

witness among us and for all those who visit it the sim-

ple and humble way of life he led with his companions. 

Its sober style manifests the flight from all outward 

show and vanity. 

 The exterior chapel of the Charterhouse is visited by 

pilgrims and pious people who often express their faith 

in prayer by entrusting, by means of a note, to Saint 

Bruno and to us Carthusians their intentions, sufferings 

and concerns. 

In fact, we cannot pass over in silence that the deep devotion for 

Saint Bruno, shown by the local population, moves us and makes us 

realize that Saint Bruno has an influence that is far greater than we 

could imagine. He belongs to the entire people of God, and not only 

to the Carthusians. And in its own way this people is for us a witness 

to Saint Bruno’s presence. In fact, with the simplicity of the children 

of God, it identifies itself with Saint Bruno’s simplicity; it entrusts 

itself to him as to a Father full of goodness who devotes his attention 

to every necessity and answers all needs, especially the spiritual ones. 

There are so many witnesses from those who received graces or su-

pernatural answers from Bruno. 

We are surprised by the influence of Saint Bruno which reaches 

people from all over the world. Fascinated by his monastic experience 

and searching for their own vocation, young people from Asia, Aus-

tralia, Africa, North and South America, and various countries of Eu-
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rope where there is no Carthusian community, wanted to come to us 

for a vocational discernment. On the other hand, four continents are 

represented in our community. 

Even if there are only very few monks left of those who were 

eyewitnesses to this exceptional event, we cannot forget the grace for 

this House of the visit of Pope John Paul II, October 5, 1984, on the 

occasion of the 9
th
 centenary of the arrival of Bruno in the desert of 

Chartreuse.
*
 The vibrant words of the Holy Father still resonate in our 

hearts as a mission to accomplish. Indeed, referring to Saint Bruno he 

told us: 

“It is necessary that you, who are at present the disciples of 

this great man of God, recall his examples, committing your-

selves to live the spirit of love of God in solitude, silence and 

prayer.” 

Then, knowing that our Charterhouse is located on the grounds 

of the ancient Greek Church, and reminding ourselves that Saint Bru-

no lived in this place in a context 

that was rather delicate because of 

the relations with the Orthodox 

Christians (the division of 1054 

was recent and a project of latiniza-

tion of Calabria was in progress), 

we consider as a powerful sign of 

ecumenism the relations our com-

munity established with the Greek-

Orthodox monastery of San Gio-

vanni Therestis, taken back by the 

monks of the Mount Athos a few 

years ago. We are convinced that the encounter of Christians of dif-

ferent traditions is grounded in prayer, and hence really gets started 

by the monks. This finds its full confirmation in the recent visit to our 

community of the Ecumenical Patriarch of Constantinople, Bartholo-

mew I, during his pilgrimage to the centers of the faith in Calabria. 

                                                      
*
 In our booklet n° 18 we publish the address Pope John Paul II gave to the communi-

ty of Serra San Bruno on the occasion of his visit. 

BARTHOLOMEW I 
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For all the spiritual blessings the Lord bestows on us, far beyond 

our expectations and in spite of great poverty and numerous infideli-

ties, we want to join our humble voices to that of Saint Bruno: “My 

spirit exults in the Lord! Truly, I exult and I want to praise and thank 

the Lord!” 

To all our brothers and all our sisters gathered together around 

our Father to celebrate his dies natalis, we dare say: “Together, let us 

be delighted at the heritage of our happiness and the generosity the 

hand of the Lord manifests to us.” 
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